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The structure of this kina is based on the fifth chapter of Eikha. The first eighteen verses are
rhyming couplets, corresponding to the first eighteen verses of the chapter. The first stich of
each couplet is the opening phrase of the verse in Eikha, while the second expands the idea
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1

expressed in that verse. Each stich ends with an expression of lament (“Oh!” or “Oh! What has
become of us!”). The last four lines are the last four verses of the Megilla.

1':! Remember, God, what has happened to us, Oh!
See and take heed of our shame,

Oh! What has become of us!
up’ng Our possessions have been turned over to foreigners, Oh!
Our homes to strangers,

Oh! What has become of us!
D1 We have become orphans with no father, Oh!
Our mothers lament in the month of Ay,

Oh! What has become of us!

1212/ We were forced to purchase water, Oh!
Because we dishonored the water libation,
Oh! What has become of us!

‘71_? We were hounded at our necks, Oh!
Because we hounded others hatefully,

Oh! What has become of us!
0¥ We extended our hands to Egypt for help, Oh!
But Assyria grasped us as a hunter would his prey,

Oh! What has become of us!

MWK Our fathers sinned and are no longer, Oh!

But we suffer for their sins,

Oh! What has become of us!
072y Slaves rule over us, Oh!
Because we failed to free our slaves,

Oh! What has become of us!
1533 We must risk our lives to obtain our bread, Oh!
Because we prevented our hands from giving to the poor,

Oh! What has become of us!

171 Our skin has shriveled as from an oven’s heat, Oh!
Because we exchanged His glory for scandal,
Oh! What has become of us!

Lam. 5:1
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RAIN RE} i]’gj D?WE o3 Our enemies violated women in Zion, Oh!
ﬂJL) o1 113 YK ™ NNBU N ﬂ.w N 3 Because we each defiled our neighbor’s wife,

e 0w M Oh! What has become of us!
RAIN 1‘7}1] D'I’: D?'IW D Our princes were hung by their hands, Oh!
AJT? n::lj ﬂn yixe 1]”” 1DD” ’3”7 ﬂ‘?fl D Because they robbed and cheated the poor,Oh! What e becorme ofus
RA1-N ANLDE v ona 913 Our young men were forced to carry millstones, Oh!
.UL) N AXYN) nJV. 1133 Because they frequented the house of the harlot,

LA G A B Oh! What has become of us!
RA1-N ,ﬂn;‘g w }_UD U’JPT @271 Our elders were dislodged from the gates of judgment, Oh!
.HJL) =y M0 YN Ay ﬂJD‘?N’ Din’ UBWD 3 Because they perverted justice for the widow and orphan,

LI T Oh! What has become of us!
RA1-S u:L) w“”n n:w N3aY Joy was dispelled from our heart, Oh!
3 jL) =y M1 9N 3 J"?ﬂ ,‘711] 1‘7(3: 2193 Because we abandoned our pilgrimages to Jerusalem,

T T Oh! What has become of us!
RA1-9 ,ﬂJpNﬂ mP? n‘zge n‘gsg The crown has fallen from our heads, Oh!
.UL) =y =1 K .NJW"TPD na ppwj ) For our Holy Temple has been burnt,

T oo TR Oh! What has become of us!
JIX ,ﬂll:_'_l’? ﬂ]j n,’."j m’ 173_7 ‘7.? It is for this that our hearts are pained, Oh!
.HJL) =1y =1 N APNIND 1A 193D ‘7(9: ) For the honor of our cherished House is gone,

."' e T . o Oh! What has become of us!
NN 'Duxgw i"’x p ‘73_] ‘7.? Thus is Mount Zion desolate, Oh!
.qJL) it taRALS onien Y]Pw 1?‘7}7 I;u o) For an abominable idol has been placed on it,

o oo Tt Oh! What has become of us!

;*n"[l 11"[1? :[b_(p: ’:wn ubuj") At ﬂjjt_( 77X But You, O LORD, are enthroned forever,
Ly . Your throne endures through the ages.
‘o) .[.1N17 u:tyﬂ un:wn HL’JB .VJ‘? Why have You forgotten uf utterl}f forsaken us for all time?
.U-fPJ U’YJ’ W'fn :“031 "[’5& T u:\’W"t Take us back, O Lorp, to Yourself, and let us come back;
o PRy 1:’5:7 N5YR AMORD DN 13 renew our days as of old!
g For truly, You have rejected us, bitterly raged against us. Lam. 5:19-22
KT ’D.TP: U’n’ W'm :1(0:1 .I’BN i WJ:’W'? Take us back, O LoRD, to Yourself, and let us come back;

renew our days as of old! Lam. 5:21
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This kina, which concludes the night kinot, is a very ancient one. It is framed by verses of
pleading for the redemption and rebuilding of Jerusalem. Each of the twelve signs of the Zodiac
is mentioned, based on the Talmud (Hagiga sb) which describes how, after the destruction of
the Temples, even the heavenly hosts joined in mourning with Israel.
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S

¥ How long must Zion cry and Jerusalem mourn?
Pity Zion, rebuild the walls of Jerusalem! Ps.102:14

X Then, because of our sins, the Sanctuary was destroyed;
because of our sins, the Temple was burned.

3 Jerusalem’s heavenly counterpart arranged to mourn,
while the stars in the sky lamented.

3 Jacob’s tribes wept bitterly.
The constellations dripped tears.

7 The banners of Jeshurun were shrouded.
Pleiades and Orion dimmed their glow.

11 Forefathers pleaded, but God would not hear;
children wailed, but Father did not respond.

1 Moses’ protest was sounded on high, Song. 2:12
but the Faithful Shepherd turned a deaf ear.

t The sacred seed [the Jews] wore sackcloth;
the angels in heaven donned sackcloth too.

1 The sun darkened, the moon was dim,
the stars and planets withheld their shine.

U Aries [corresponding to Nisan], first in the constellations, wept bitterly,
for her lambs were led to slaughter.

v Taurus [corresponding to Iyar] bellowed up above,
for we were pursued from behind.

5 Gemini [corresponding to Sivan] seemed torn asunder,
for the blood of brothers was spilled like water.

b Cancer [corresponding to Tammuz] clambered to the shore
while we were faint with thirst.

1 The heavens trembled at Leo’s [corresponding to Av] roar,
but our roaring prayers never reached those heavens.

) Young virgins were killed and also young lads.
No wonder that Virgo [corresponding to Elul] is darkened in gloom.

D Libra [corresponding to Tishrei] tipped her scales, yet prayed
for those who chose death over a life of woe.

3 Scorpio [corresponding to Heshvan] was overcome with fear and
shuddering,

for the Protector Himself condemned us to sword and hunger.
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5 Our eyes overflowed with streams of tears;
the hope of Sagittarius’ [corresponding to Kislev] rainbow was denied
us.
¥ Water flowed plentifully above our head,
but even Aquarius’ [corresponding to Shevat] bucket left our palates dry.
7 'The sacrifices we offered were not accepted;
under Capricorn [corresponding to Tevet],
the goats, the sin-offerings, ended.
7 When compassionate mothers cooked their own children,
Pisces [corresponding to Adar] averted her eyes.
W We ignored the Sabbath with our wayward hearts,
so God ignored whatever merits we had.
N You will one day again take up Zion’s cause with zeal,
and once more illuminate the populous city
with the light of Your splendor.

The congregation stands and the Leader says the following:
oA Pity Zion as You have spoken.
Make her firm as You gave Your word.

371201 Hasten salvation, hurry redemption.
And return to Jerusalem with great compassion.

N33 As is written by the hand of Your prophet: “Therefore, thus says the Zech.
Lorp: I have returned to Jerusalem with mercies, My House shall be rebuilt 10717
init, says the LORD of hosts, and a line shall be stretched forth over Jerusalem.”

And it is said: “Proclaim further, saying, Thus says the LORD of hosts: My

cities shall again overflow with prosperity; and the LoRD shall yet comfort

Zion, and shall yet choose Jerusalem.” And it is said: “For the LORD shall Is.5z:3
comfort Zion: He will comfort all her waste places; and He will make her
wilderness like Eden, and her desert like the garden of the LorD; joy and
gladness shall be found in it, thanksgiving, and the voice of melody.”
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After the TR 79D is returned to the X,
the '7'1') sits on the floor and recites NP,

6

The next fifteen kinot were written by Rabbi Elazar HaKalir (see page 198), and are characterized
by their technical virtuosity and multiple references to the Tanakh and midrashim. This first kina
exemplifies this virtuosity. Each of its nine stanzas consists of six stichs. In each stanza, the first
word of the first stich is the first word of a verse in Eikha chapter s, while the second word is
taken from the beginning of the corresponding verse in Eikha chapter 4. The second, third and
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KINA 6 14

After the Torah scroll is returned to the Ark,
the congregation sits on the floor and recites kinot.

6

fourth stichs begin with the opening words of verses in Eikha chapter 3 (arranged in a triple
alphabetical format — three lines beginning with the same letter). The fifth stich opens with the
first word of the corresponding verse in Eikha chapter 2, while the closing stich paraphrases the
opening of the corresponding verse in Eikha chapter 1. The nine stanzas take us, in this way,
through the last nine letters in the alphabetic arrangement of Eikha. The final stanza is an
acrostic of the poet’s name, WK, and connects to the next kina by closing with the refrain of Kina
7. Despite this highly constrained form, the kina is poignant and rich with meaning.

N2 [Our joy] ceased! And our detractors said, “Get away from me!”
They called me dirty and repulsive, worse than all my peers.
You spread a canopy over heaven to cover my Temple;
You concealed Yourself and vanquished my strongmen.
My foes applauded while my limbs drooped,
as they trampled upon my heroes.

ﬂ’ZDQ She has fallen to the depths and there she remains.
My eyes await [ Zechariah] Ben Berekhia’s prophecy,
hoping for the miraculous wonders of Gilgal.
My tear-stained face is marred by the mire of Greek sophistry.
He acted first and later regretted, calling others to tears,
as He Himself exclaimed, “I cry for them!”

by The [acid] waters of the Euphrates punctured the innards of the pious;
they remembered the [sweet] waters of the Sea of Reeds

while the enemies razed the Temple foundations.
Fear for Shiloh’s sin seized all her advisors.
[The enemy, likened to] wild boars exclaimed,

“What merit do they have?!”
and they proceeded to force depravity upon the exiles.

Zion spread her hands helplessly.

by My opponent’s troops ambushed me on the mountain;
they flooded the heads of Zion as a raging river.
The murderous sin of Nob was held fast against me;
You set the snare, inciting my enemies.
My people shrieked in the days of the rebel Ben Dinai:
“God is the Righteous One!”
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KINA 6 16

X You lifted up the lowly [Babylon], who stripped me of my glory;
You enabled him to approach me swiftly and ravage me.

I called upon Gibeon our ally, but they, too, betrayed me.

I felt compelled to call upon my Arab kin for help,

but they teased me and disastrously deceived me.

I called upon my lovers, but they fooled me.

-'IQTZ Why did they lie in wait to slaughter the “breath of our life”?
You saw that my skin glowed like an oven.

You saw that they wrought malice in Your treasured Temple.
Ezekiel foretold that You would take revenge.

See, they wish to exterminate us as a nation.

See, O LoRD, my distress; my intestines are shriveled.

NPT May those who exiled me hear that their joy is but temporary;
May You treat their dwellings as they have trampled mine,
they who silenced the singers of the Temple to torture me.
You heard that they schemed to sweep me away with “switches of wrath.”
We dug holes in the earth in which to cook,
and thus broke our teeth on stones.
They heard my desperate sighs!

'3 You engraved Jacob’s image into Your celestial throne.
Repay them, as when You showed Your face to us.
Drive them into the nether world;

they scheme against Your sheltered ones.
Cast them into hell-fire, they smashed Your pearls.
Summon them to sip Your secret cup of poison.

Let all their wickedness come before You.

N':llj Come upon the enemy who has annihilated us,
led us away to the entrance of Hamath,
expelled us to Halah and Habor,
and dragged off in chains, old and young alike.
Look down from on high; we are all Your faithful people!
Remember, God, what has happened to us!

Ps. 83:5

Is. 1:12

Is. 64:8
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11

In this kina, each line begins with the first word of the corresponding verse in Eikha chapter 4,
which according to tradition was the eulogy Jeremiah the prophet said after the death of King
Josiah (Rashi, Lam. 4:1).

o ATENHY 1Y RPN
o, -
v‘mm W1 9% TN
PoIRD BITTY b MY miny 13
v’w W7 ,073y3 0 13
v’wsn miw b 1::': x"n

17 1R WK n’:bm ’7::1 o3
ATTPIR NI Aing op 5 x5
s b i 12 pa
310 1P 17T N WK
T y 3t oh3iNg
iR MWD 317 N3
A9 P2y iy 1
A9 2 10 P9 85 T
P N8I VI )
00T P KY WK MIND NN pxa
DPINT N3 1D T
DM AT IEKI P¥aa
x50 m‘vw:: AN DY DV
-[x‘vn’v obi 151 " 1
X703 T (T DY 0T
%90 99 M a3 wawn
o DI n:’7’7 inn 1‘7:
OMDK3 KT ’7: a9 Sayn &5 pm‘v
oinN :nw’7 -mn’7 v §b
7R3 71 TP30Y T T3

KINA 11 18
11
13PN “Jeremiah composed laments for Josiah.” 11 Chr. 35:25
X How a wail and a lament issued forth from the mighty leaders,

—

—

-

for [ Josiah], who, at the age of eight, began to search
for God on his own.

The sons of Ham [Egypt] passed through

[the land of Israel] and encamped there.

The merit of his many good deeds was to no avail.

Among all the kings of Israel who sought to mend the breach [of
idolatry], none surpassed him since the days of Avigdor [Moses].
But the sin of his hypocritical generation stuck to him;

those who concealed idolatrous images on the interior of their doors.

Consumers of the Nile’s vegetation [Egyptians],

discolored his golden visage so that it became blacker than coal.

The people’s many sins caused God to withhold His redeeming right
arm and no longer intercede on their behalf.

[ Josiah’s] promise to uphold the Law was sincere. He rent his clothing

when he learned that those who fail to enforce the Torah are cursed. Deut. 27:26
His face became darkened with soot, as the enemy, once distant, now

threatened, all because of the sin of those who rejected statutes and law.

The would-be ally [king of Egypt] sent a messenger, assuring peace:
“There is no enmity between us to justify waging war with you!

Why cause my soldiers to spill much blood? Why should you bear the
blame for my divinely ordained [war against Assyria]?”

[ Josiah, stubbornly denying Egypt passage,] caused so many to fall at
the battle in distant Aram, near the Euphrates, just so that “no sword”
should, in any way, trespass the land of Ephraim.

He ignored [ Jeremiah’s] instructions not to oppose Egypt’s passage,
for Egypt was doomed to self-destruction [and Israel’s opposition
thus not needed].
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1 Because they worshiped idols behind closed doors
and scorned the vision of the prophet from Anatot,

3 the Anamites [Egyptians] advanced
and ravaged their bodies;
[Josiah] persisted to do battle, and for that we lament.

D “Turn back,” [the prophets] pleaded, “before disaster strikes!”
But they refused to turn back, thus shaking the earth’s foundation.

5 [Josiah] continued to do battle, but his prayers were to no avail;
the arrows of archers pierced Josiah.

¥ His eyes already closed, they continued to pound his body,
shooting forcefully dart after dart.

¥ They ambushed him and made him their target,
pelting him with three hundred arrows.

7 Swiftly, they drew near to hear his last words.
His deeds remained beautiful even as he expired.
9 With his last gasp, he mumbled,
“The LoRb is righteous; it is I who defied His word!”

¥ Rejoice, Nof [Egypt], for He has vent His wrath
to punish that crowd who sinned through theft.

N Gone because of their sin is the finest gold [King Josiah],
For whom [ Jeremiah] composed, “Alas! The gold is dulled!”

N He met the same fate [as King Ahab],
drinking the bitter cup of Megiddo,
in the post-Sabbatical year, at the time the people would gather.

N For another twenty-two years, He postponed shattering the Temple’s
foundations, corresponding to the twenty-two letters [of the alphabet]
with which the dirge in [ Josiah’s] honor was composed [by Jeremiah].

NiniX My joy was transmuted into letters of lament /
at the time I forgot my Creator.

Mt T had thought that He would shelter me forever, / but T acted
wickedly, was expelled, and my shelter [the Temple] is now forsaken.

11 Chr. 35:23

Lam. 4:1
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only for Zion, but not for King Josiah. As the Gemara states, "5({_) o TI’?WPI{?
U’HBK AN DY, the death of righteous individuals is equivalent to
the burning of the House of our God” (Rosh HaShana 18b). When we lose
a great scholar or leader, it is tantamount to losing the Beit HaMikdash.

The phrase, 7K 72 N9 DT 98 I PP can be interpreted in
two ways. First, the loss of a great person is just as tragic as the loss of the Beit
HaMikdash. Second, the tragedy of the loss of a great person is the cause of
hurban. In fact, both explanations are correct and can be merged into one. The
loss of a great person is just as tragic a disaster as the loss of the Beit HaMik-
dash, and it is only the prelude to hurban. Thus the murder of Gedalia ben
Ahikam, commemorated by the fast day of Tzom Gedalia, was the prelude
to the destruction of the land of Israel. Had he lived, the land of Israel would
have been populated by Jews, and while there would have been a galut in the
political sense, there would not have been a galut in the geographical sense:

Similarly, if King Josiah had not been killed, the Beit HaMikdash may well
not have been destroyed. If Josiah had lived and continued to reign, Joachim
would not have had a chance to engage in abominable practices and to con-
vert Judah into a pagan country (see 11 Kings 23:37; 11 Chronicles 36: 5).Josiah
inspired the people to do teshuva, and if this movement or revival and return
had continued, the Hurban would never have taken place. Thus Josiah's death
was the indirect cause of the Hurban.

Thus, there are three reasons why Jeremiah’s eulogy of Josiah was incor-
porated into biblical canon via the book of Lamentations. First, it teaches
us that what happens to the individual is imporant, as the Gemara states,

“Whoever saves one Jewish soul, God credits him as though he had saved
an entire world” (Sanhedrin 372). Second, Josiah was not just an ordinary
individual, but he was a leader and teacher. As the Gemara says with regard
to Moses, the epitome of the leader and teacher, “Moses is equal to all of
Israel” (Midrash Tanhuma, Beshallah 10). And finally, Josiah’s death was the
beginning of the Hurban. That the Beit HaMikdash still physically existed on
the Temple Mount is not important; spiritually, its destruction had begun.

1’12’&; Wﬁ'ﬂ? bnn MW MW 13 For [Josiah], who, at the age of eight, began
to search for God on his own. Josiah was crowned as king as an eight year old
boy (11 Chronicles 34:1). The initiative to seek God was his alone, notwith-
standing his tender age. He was brought to God by himself, me‘eilav, by inner
inspiration, by a spontaneous drive within himself. No one prompted him
or guided him. Recall also that Josiah’s father, Amon, was not righteous, as

COMMENTARY ON KINA 11 22

COMMENTARY ON KINA 11

This kina is the eulogy which Jeremiah delivered in memory of King Josiah
who was killed at Meggido. King Josiah was one of the greatest and most
righteous kings of Israel, and there was none like him other than King David.
‘When Pharaoh Necho of Egypt wanted to traverse the land of Israel in order
to attack Babylonia, he asked King Josiah for permission to do so. Jeremiah
the Prophet advised him to grant Pharaoh Necho the permission he re-
quested, but King Josiah was opposed, and he ignored Jeremiah’s advice. This
led to King Josiah’s waging war with Egypt, and he was killed at the battle of
Megiddo (11 Chronicles 35:20-24).

This kina is part of the shift in focus from the physical destruction of the
Temple. In fact, this transition began with the previous kina which, although
it dealt with hurban, described the destruction of the kehuna, the priesthood,
rather than physical destruction. This kina now turns to a eulogy for a great
yahid, an individual, King Josiah. The underlying theme of this kina is that
when we lose a great leader, it is comparable to losing the Beit HaMikdash.

HT[ZI.D'N"'BJ_I AT 1PN Jeremiah composed laments for Josiah. The verse in
Chronicles states, “And Jeremiah lamented for Josiah...and, behold, they
are written al hakinot, in the lamentations” (11 Chronicles 35:25). Chronicles
does not indicate which “book of kinot” is being referred to, but in the opin-
ion of our sages (Eikha Raba 4:1), the entire fourth chapter of the book of
Lamentations is the actual eulogy which Jeremiah delivered for King Josiah
(see also Rashi, Lamentations 4:1, s.v. Eikha yuam zahav). The description
in Chronicles continues, “and all the male singers and the female singers
spoke of King Josiah in their lamentations to this day.” The significance of
this verse is that not only Jeremiah mourned, but every important prominent
person did as well.

Why is it necessary to designate a special kina to commemorate the death
of one individual when we are so involved in retelling the destruction of the
Beit HaMikdash, the loss of our independence, and the desolation of our
entire country? Why was it that the ruah hakodesh, the divine spirit, told
Jeremiah that the book of Lamentations would not be complete if it did not
include a eulogy for King Josiah? The reason is that on Tisha BAv we mourn
not only for the physical Hurban of the Beit HaMikdash, but for the Hurban
of a great man, which is as tragic as the Hurban of the Beit HaMikdash. The
book of Lamentations would not have been complete if it contained a eulogy
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but even those done in secret. Here one sees how enormous and frightening
the responsibility is on the part of the Jewish leader. Sometimes the leader,
the righteous person, is the sacrifice that God demands from the genera-
tion. This is the principle of mitat tzaddikim mekhaperet (Midrash Tanhuma
[Buber], Aharei Mot 10), the death of the righteous serves as an atonement.

Responsibility is always measured by the greatness of the person. The
ordinary person does not have the same level of responsibility as the great
person. An ordinary person would not be responsible for the sins of others
done in secret, but the King of Israel is responsible. Similarly, God told Moses
to address the rock, and he hit it (Rashi, Numbers 20:11). For the ordinary
person, this would have not been a sin at all, or even if it had been considered
asin, the ordinary person would not have been punished the way Moses was
punished. Because Moses was the the leader, however, he should have been
more careful.

Ny D’L):1t<7 Consumers of the Nile's vegetation [ Egyptians). Zera shihor
refers to the Nile River (based on Joshua 13:3, Jeremiah 2:18 and 1 Chronicles
13:5). They had eaten something which silver oxidizes when it comes into
contact with it. It had a glittery feel, like gold, while they were eating, and
it was covered with a thin layer of black carbon. Apparently this was due to
some chemical reaction.

MR s 2w N3 Discolored his golden visage so that it became blacker
than coal. They covered_]051ahs beautiful glitter with coal. When he was killed
by the Egyptians, his beautiful countenance became black. “How has the gold
become dim” (Lamentations 4:1).

The Egyptians could not do much to Josiah. He was as beautiful and
handsome as before, but there was a thin black veil which covered his beauty
and the pure glitter of his personality. The intent is that he was not really
guilty of sin, but the fact that there were idol worshipers during his reign was
a negative reflection upon him.

Rlanii~hay HBW x5 T And no longer intercede on their behalf. One interpreta-
tion of this phrase is that Josiah could not stop those who worshiped idols
clandestinely. Another interpretation is that God will just knock softly, His
finger lightly tapping at the door. The giluy Shekhina will come gradually, and
at first not many people will understand that God is calling us to return. It
will be a very private, subdued experience, not immediate and obvious. Only
those who have sensitive ears will realize that the hour has struck and that
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our sages note, “Menashe repented, Amon did not repent” (see Sanhedrin
903, 102b-1033, 1044).

023 0N 13 The sons of Ham [Egypt] passed through [the land of Israel].

Pharaoh Necho of Egypt was at war with the King of Assyria, and Pharaoh
Necho requested permission to cross the land of Israel on his way to fight
Assyria. Beavram — they merely wanted to traverse the land. Jeremiah advised
Josiah to grant the permission, but Josiah disagreed. When Josiah attempted
to stop the Egyptians at the battle of Megiddo, God did not come to his aid,
and he was killed.

PN NI i3 op x5 None surpassed him since the days of Avigdor
[Moses] Moses was the king, the High Priest, and also the teacher, par ex-
cellence, the head of the mesora. Joshua too had a double role, serving as a
king and teacher. Joshua was in fact greater than Josiah in the second capacity,
as he received the mesora directly from Moses. But with regard to kingship,
Josiah surpassed Joshua and was like Moses.

Also, Josiah completely destroyed idolatry in the land of Israel, and in
this capacity, he was the greatest since Moses. Moses destroyed the golden
calf, and since that time, no one did as much for the purification of the land
of Israel as did Josiah. David did not have to fight against pagans and idol
worshipers, as idolatry began only later, with Ahab.

J'l’?'l'ft! N WK T ’gg)b W i3 P27 But the sin of his hypocritical generation
stuck to him; those who concealed idolatrous images on the interior of their doors.
The implicit question posed is: Why was Josiah, such a great man, killed? The
answer is that he was punished not for his own sins but for the sins of the
letzanei hador, the evildoers of his generation. Josiah is the sacrifice demanded
by God for the sins committed by his contemporaries. In spite of all his
accomplishments, the Midrash says (Eikha Raba 1:53) that the people of his
generation could not be completely torn away from idolatry. They worshiped
surreptitiously, ahar hadelet, behind closed doors, kamu lisdor, they arranged
it (see Isaiah §7:8; Eikha Raba, Petihta 22).

Josiah was responsible for idol worship unknown to him because the king
ofIsrael is responsible for the sin of his people even if the sin is not known to
him. Even if the people committed transgressions surreptitiously, the king of
Israel should have known. As the Torah says, “If the anointed priest shall sin
so as to bring guilt upon the people” (Leviticus 4:3), the leader is responsible
not only for transgressions done in public, which he can eliminate or change,
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peace. It was his view that the sword of even a neutral or friendly nation was
forbidden to pass through the land. Josiah wanted to be on friendly terms
with Assyria and apparently expected that by preventing Egypt from crossing
the land of Israel, he would gain the sympathy of the Assyrian Empire. But
he was mistaken. Not only did he not gain Assyria’s sympathy, he succeeded
in alienating Egypt. The result was Josiah’s death in the battle of Megiddo.

M APND MKV Because they worshiped idols behind closed doors. Josiah
died because of clandestine idol worship taking place behind the mezuzot,
behind closed doors, even though he had no knowledge of this activity.

m"r:_l‘? 1’7!'1.'[ MINW W And scorned the vision of the prophet from Anatot. They
did not pay attention to the words of Jeremiah, the priest and prophet from
Anatot (Jeremiah 1:1). They treated him with contempt because he gave them
the advice not to start the war with Egypt.

oy nixn whw ia PN Pelting him with three hundred arrows. Our sages
tell us (Eikha Raba 1:53; Taanit 22b) that Josiah’s body was punctured like
a sieve. There is an added significance to Josiah’s death. It is not just that he
was killed in a war; his death is to be seen as a korban, a sacrifice, and that
is why his martyrdom reached the highest level and is mentioned here. The
halakha is that a korban olah is burned totally, even the bones (Zevahim 8sb),
with nothing left over. The same thing happened to Josiah. He was punctured
like a sieve; he was a korban olah.

IMDRYIDIK IR INNY tl’%l? Swiftly, they drew near to hear his last words. Ap-
parently Josiah was moving his lips while in the throes of death, and the young
boys, his subordinates, tried to overhear what he was whispering to himself.

WM ONIND D, KT PYIL.NIW MY With his last gasp, he mumbled, “The
Lorp is rzghteous, itisIwho deﬁed His word!” When Josiah was in the throes of
death he accepted the judgment of God and said “The LoRrD is righteous; for
I have rebelled against His word” (Lamentations 1:18). This constitutes tzid-
duk hadin, and before he died, he said viduy, the confession (Eikha Raba 1:53;
Ta'anit 22b). HaKalir describes Josiah’s death the way the Gemara describes
the death of Rabbi Akiva (Berakhot 61b), as sanctifying the name of God.

oywda N DY Gone because of their sin. Josiah met his end not because of his
sin, but because of their sin.
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He is ready to receive us back, and the rest will be sleeping, insensitive to
the presence of God (see Song of Songs 5:2-6; v. 4, “VMIR T ﬂ’?W 7i17).

D’?"NL) TN WIRD NI YXA He rent his clothing when he learned that those
who fail to enforce the Torah are cursed. This is an allusion to the story (Midrash
HaGadol Deut. 27) of how, during the time of Josiah, a Sefer Torah was found
in the Holy of Holies rolled up to the verse, “Cursed be he that does not con-
firm the words of this Torah to do them” (Deuteronomy 27:26). Josiah felt
that this rebuke applied to him because the people were worshiping idols, and
he did not prevent them from doing so (see 11 Kings 22:11-13). Even though
he had no knowledge of their activity he felt that, as the king, he should have
known. Jeremiah told him that he was wrong and that he is not responsible
(see 11 Kings 22:11-13).

The Talmud Yerushalmi states (Sota 7:4) “On this matter Josiah called out
and declared ‘alai lehakim, it is my responsibility to observe.” Josiah felt it
was his responsibility to introduce the Torah in the land of Israel after he
successfully removed the idolatry, because he was the king and therefore
capable of doing so. Our sages tell us (Sanhedrin 94b) that Hezekiah spread
scholarship throughout Israel and not a single woman or child could be found
who was not acquainted with the laws of ritual purity and impurity. But after
Hezekiah came the sinful Menashe, and then Josiah resumed the thread. The
phrase bitza emrato can be understood to mean that Josiah implemented the
verse, “NINIT TR 2T X 07 89 WK M, cursed is he who will not uphold
the words of this Torah.”

DIoNa XY 52 297 38N 8 b R 93 Josiah... caused so many to fall..

just so that “no sword” should, in any way, trespass the land of Ephraim. As was
noted above, the Egyptians did not intend to wage war with Israel. They
merely wanted to traverse the land on their way to do battle with Assyria.
According to the Midrash (Eikha Raba 1:53; see also Taanit 22a-b and Tosefta
Taanit 2:10), there was a disagreement between Jeremiah and Josiah as to the
meaning of the verse “and the sword shall not go through your land” (Leviti-
cus 26:6). Jeremiah interpreted the verse to apply only to an enemy in time
of war. Since Egypt was friendly towards Israel, Jeremiah’s position was that
Israel should permit them passage. Furthermore, Jeremiah felt that Egypt
would neutralize the young, aggressive and well-equipped Assyria. We do
not know whether Jeremiah was saying this as a message from God, or was
simply expressing his own opinion as a member of the Sanhedrin. Josiah, on
the other hand, interpreted the verse to refer to any sword, even a sword of
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ruah hakodesh, by the divine spirit, to show that the catastrophe was so great
that even if we should use our entire vocabulary, we would not succeed in
expressing the fullness of our despondence, grief and distress.

And it is for precisely the same reason that God appreciated that the male
and female singers eulogized Josiah alphabetically (11 Chronicles 35:25, as
interpreted by Eikha Raba 4:1). It meant that they felt that whatever they
could say about Josiah was not adequate, and that the pain and distress of the
people could not possibly be expressed. And in their merit, God postponed
the Hurban for twenty-two years.

?'71117:: mg;’v NiYpRINX My joy was transmuted into letters of lament. The word
otot can be interpreted as otiyot, letters, and the intent of this phrase is that the
letters of the kinot, that is the eulogy delivered by Jeremiah for Josiah which
comprises Chapter 4 of Lamentations, temporarily reconciled the relation-
ship between Israel and “meholi,” which refers to God, and the Hurban was
postponed for twenty-two years.

MY WYY But I acted wickedly, was expelled, and my shelter [the Temple] is
now forsaken. I do not know why this kina does not conclude with nehama,
consolation.
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people would gather. It is noteworthy that HaKalir writes that this occurred
immediately following the end of the shemitta year, the Sabbatical year. It hap-
pened when Josiah read the Sefer Torah at the Hak’hel ceremony on the holi-
day of Sukkot at which the king reads the Torah (Deuteronomy 31:10-13; Sota
412). Josiah himself was ready to be the ba'al koreh, the reader of the Torah.

niniK o D’WWﬁJ 1‘7 1719093 J'“ﬂw oI Oone oy 'l‘?ﬂ For another
twenty-two years, He postponed shattermg the Temp e’s foundutums, correspond-
ing to the twenty-two letters with which the dirge... was composed. The people

understood the greatness of Josiah and therefore understood the magnitude

of the tragedy when he was killed, and Jeremiah expressed this appreciation

by delivering a eulogy for Josiah in the fourth chapter of Lamentations. This

eulogy “consisted of twenty-two letters,” that is, consisted of twenty-two

alphabetically arranged verses. Because Jeremiah’s eulogy was based on the

twenty-two letter Hebrew alphabet, God postponed the destruction of the

Beit HaMikdash for twenty-two years after Josiah’s death. In contrast, our
sages tell us (Shabbat 105a; Yalkut Shimoni Hos. 35) that after the death of
Joshua, a violent earthquake occurred that could have wiped out the Jewish

people because they did not eulogize Joshua properly. Fulfilling the mitzva

of eulogizing a Torah scholar is tantamount to mourning for the destruction

of Jerusalem. “The death of the righteous is equivalent to the burning of the

House of our God” (Rosh HaShana 18b). That is why, after the eulogy for
Josiah, there was no need to destroy the Beit HaMikdash immediately, and

the destruction could be postponed for twenty-two years.

Another interpretation is that King Josiah protected the Torah, which is
written with an alphabet of twenty-two letters. Jeremiah therefore dedicated
to him a chapter in Lamentations which is arranged in the alphabetical order
of these same twenty-two letters.

Why is the use of alphabetical order so significant, and why was the use
of this literary device in a eulogy a factor in delaying the Hurban? It is be-
cause the use of alphabetical order demonstrates the humility of those who
express the eulogy, and God rewarded this humility. God is beyond human
understanding, and when we follow the alphabetical order in our praise, we
express the fact that we know that language cannot possibly be adequate to
praise Him. We humbly acknowledge that we have exhausted the totality of
our vocabulary, we have exploited our alphabet to the maximum, and we are
still not through praising Him because He is infinite.

The same is true in Lamentations as well. It was arranged alphabetically by
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16

The first word of each line (the first of each stanza for the last two stanzas), corresponds to the first
word of a verse in Eikha chapter 3. Included in this kina are allusions to two descriptions found in
thefifth chapter of Tractate Gittin: the account in Gittin s6b, which describes how the conquering
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Titus defiled the Holy of Holies before it was burnt; and the tragedy of the four hundred captive
children, who, as related in Gittin 57b, drowned themselves while being taken as captives to Rome.

95t Remember what the foe [Titus] did within the [Temple] precincts.
"He drew forth his sword and entered the Holy of Holies.
He shocked our heritage when he profaned the show bread,
and pierced the curtain, embroidered on both sides.

i The orphaned [nation], he disgraced with his bloodstained shield.
He drew a line in reddish color.
He dirtied our waters, and his arrows were glutted with blood,
as he left the Temple with a bloodied sword.

'71_1 [We mourn] because this mortal schemed evil schemes
and raised his hand against God, as if to defeat Him, saying:
“He could defeat Egypt and all other nations.
But I, inside His precious [ Temple], will run against Him boldly” Job 15:26

AWK In the time of our forefathers, when the sons [of Aaron]
brought in alien offerings, they were consumed by fire. Ps. 78:63
Yet, he dared to bring in a harlot and was not singed by fire.
Slavish men raked His Tabernacle with flames of fire.
Why, to the House of [sacrificial] fire,
did He send down a fire from on high? Lam. 1:13

M3 Our spirits sank as he took out the Temple vessels,
and placed them on ships to use them for himself.
Our skin rotted as the High Priest awoke,
and could not find the ninety-three Temple vessels.

0" Women stared at the approaching tyrant,
scarring the floor of the Temple with his boots.
Princes panicked with the general’s arrival.

He dared spray the Holy of Holies with his filth.



33 MYp + axa mywnb 3y

DPITR RY YN0 DN
DM NI ﬁ’@w‘; pr o m
DPIR YYD Y32 DAY
DIPIRD MOK KM 2i¥Y Niwy

117X Ki2N 0iD Naw
]I PPN, T0IR 2200
11 15 12 Hys by 13y -x‘m
IVJ'ID_C 7'!?_3 ) W

xiab Sni man s nns by
42097 0L MR TWIIN Ta
12 i w:r‘v awn T¥ ‘w
273 z<‘71 u‘?n: TN 33

niagh ey noyp no
7 x0T g own DN b3 o3 PR WK n"r'w
X205 i i oy nvw x‘vw B W3 'm‘v

M0 w‘vw:\ Y vwx‘v t:nn‘vxm

0792203 K32 WP NI
o3 ’79:5 /M DYy 8RN
o ‘w: AT NinZem M

WO o) m’vnm: W 'p‘w 2
WD) 7Y I3 NINIIN »3

™ A obn ok o, Junow K9 unxa nKt ‘7:

Wwan 2w 10y DR

T2, ] ovan e '\‘QT? AT,V ‘717 nan

KINA 16 32

012 The young men stood strong at the exterior walls,
imagining that [the enemy] would be repulsed
by six hundred thousand demons.
But the elders trembled, knowing [the enemy]
was empowered by Heaven,
to have his way while He restrained Himself, as if in chains.

N3 Gone is Nebuchadnezzar, but Rome has taken his place,
encircling the walls and frightening the masses.
Wrath has befallen the descendants of Jacob
to the extent that Heaven has abandoned the palace.

L)l_? He started to approach the Temple Mount’s gate,
ordering the four chiefs of his legion to destroy it.
He spared the western wall, leaving it as a remembrance.

[The Almighty] stood behind our wall but did not defend His cause.

71X You were enraged and allowed the evacuation.
Children without blemish were expelled from there. Dan. 1:4
Why do the nations storm, while You do not heed Israel’s meal-offerings? Ps- 2:1
They carried off [lads and maidens]
to the distant land [of Utz] in three ships.

MW They pleaded, “Bring us back,” as they sailed the ocean’s recesses,
and joined together to cast themselves into the sea.
They sang songs of praise as if they were at the Sea of Reeds.
For Your sake, we are slain upon the depths of the sea. Ps. 44:23

93 They were overcome by the ocean deep.
“All this has come upon us, and we have not forgotten You,” Ps. 44:18
they implored Him whose reality they sensed.
They placed their hope in Him, who will retrieve even from Bashan,
and a heavenly echo resounded, “Awake! Why do you sleep?” Ps.44:24
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This kina describes the martyrdom of the Aseret Harugei Malkhut, the ten sages who were
martyred by the Romans in the middle of the second century CE. The theme was a common
one among paytanim, appearing as early as the tenth century (Seder Rav Sa‘adia Gaon). The
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lines form an acrostzc,ﬁrst of the alphabet, and then of the author’s name, “Pi 2T 12 XD
KM 127 XY, identifying him as Rabbi Meir ben Yehiel, an Ashkenazic rabbi ofthe early
thzrteenth century.

Cedars of Lebanon, masters of Torah,

shield bearers in Mishna and Gemara,

powerful heroes, toiling in purity:

Their blood is spilled like water, and their strength, sapped.
They are ten holy ones, martyred by the kingdom.

For them, I cry, and my eyes flow with tears.

d 4 » u

—

—

When I remember this, I cry a great and bitter cry.

a

Israel’s delight, holy vessels, a wreath and a crown,
pure of heart, holiest of holy, slaughtered in horrible death.

<

They cast lots to determine who would first be chosen for the sword.
When the lot fell upon Rabban Shimon [ben Gamliel],
he stretched his neck and cried, accepting the decree.

U -

Y The executioner turned to Rabban Shimon,
killing him with pent-up fury.

1 The descendant of Aaron [Rabbi Yishma'el]

begged to be allowed to grieve for the prince.
) [Rabbi Yishma'el] took [Rabban Shimon’s]

head and placed it upon his knees, as if it were a pure Menora.
W Placing his eyes upon his eyes, and his mouth upon his
mouth with sincere love,
he proclaimed, “A mouth, vigorous with Torah,
suddenly condemned to a horrible and freakish death!”

b B =4

w

[The prelate] ordered to flay his head with a sharpened razor.

He fulfilled with his skin the saying,

“Get down, that we may walk over you!”

3 The villain did the flaying, and as he reached the place of the special
commandment of tefillin,

=

¥ [Rabbi Yishma'el] let out a scream, causing the world
to shake and the earth to tremble.

N “His merit will stand for all generations,”
said the voice of God in His glory.

Is. 51:23
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PINRD Afterwards, they brought Rabbi Akiva, uprooter of mountains,
who ground one against the other with his intellect. / They combed his
flesh with an iron comb to break it. / His soul departed with the word
“One,” and a heavenly voice said, / “Rabbi Akiva, you are fortunate; your
body is pure in every manner of purity.”

13 Rabbi Yehuda ben Bava, they brought in with a broken heart and a
warning, / killed at age seventy by the cursed evil kingdom. /
He fasted frequently, was clean and pious, and was diligent in his work.

X111 After him was Rabbi Hananya ben Teradyon, assembler of great crowds at
Zion’s gate. / Sitting and teaching, a Torah scroll at his side, they enveloped
him with bundles of twigs / and set them afire, winding the Torah scroll
around him and lighting a bonfire. / They attached moistened bits of wool
to his heart to prolong his agony.

P81 The pious Rabbi Yeshevav the Scribe was killed by this nation of
Gomorrah. / They cast him, threw him to the dogs, so that he was never
properly buried. / A heavenly voice declared that there was nothing in the
Torah of Moses that he did not observe.

X Rabbi Hanina ben Hakhinai, and after him, Rabbi Hutzpit, on that wrathful
day. / Birds flying overhead were singed as if torched by the breath of his
mouth.

1% The righteous Rabbi Elazar ben Shamua was killed with a chisel. / It was
Sabbath eve, the time for Kiddush, and as he recited it, / they drew the
sword upon him, not permitting him to live to finish it. / His soul departed Gen. 2:3
at the words “God created,” the Creator and Sculptor of forms.

371 On and on, these villains tortured and threatened. / Stoning, burning,
killing, and choking; who can assess [this calamity]? / Of the remnants,
lions consumed those scattered sheep! / Eaten in a sacred place like the
sin-offering and guilt-offering leaving no trace, / the special offerings of
breast and thigh, lion and cub devoured. / May it be good in the eyes of
God to never again punish us. / Make firm the tottering knees, O Jacob’s Jer: 10:16
Portion, and Deliverer in troubled times.

P"f'}"? “The King shall reign in righteousness.” / “Your days of mourning shall I 32:1
cease.” / By His light, we shall journey forward. Is. 60:20
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It is noteworthy that the story of the Ten Martyrs is included in the Yom
Kippur liturgy as part of the Avoda. The Avoda describes all the sacrifices that
were brought on Yom Kippur. First there is the description of the sacrifices
brought by the High Priest as part of the service in the Temple. Then, the
liturgy focuses on the martyrdom of the righteous as another type of sacrifice
that God considers as an atonement. Although there were thousands of these
sacrifices over the years, we describe only the ten most outstanding examples.
The atonement is granted to us because they made the supreme sacrifice.

Yom Kippur’s theme as a day of forgiveness may be the underlying reason
that the story of the Ten Martyrs recited on Yom Kippur includes a reference
to the sale of Joseph by his brothers. On Yom Kippur, the day of forgiveness,
one is required to articulate the transgression for which he seeks atone-
ment. Since the sale of Joseph by his brothers was the shameful deed that
set in motion the chain of events that culminated in the tragedy of the Ten
Martyrs, it is explicitly mentioned in the story of the Ten Martyrs recited
on Yom Kippur.

Tisha BAv, by contrast, is not a day of atonement, but a day of mourning.
If the destruction of the Beit HaMikdash requires mourning, it is incumbent
on the Jewish people to recount on Tisha BAv all the major catastrophes and
disasters that have befallen them. The story of the Ten Martyrs is incorpo-
rated in the kinot as an expression of the theme of mourning,

In addition, our sages say, “The death of the righteous is equivalent to the
burning of the House of our God” (Rosh HaShana 18b). There is a relation-
ship between the death of the righteous and the Hurban. The obligation
to mourn for the destruction of the Beit HaMikdash includes the idea that
one should mourn for and mention the saintly individuals who suffered
martyrdom, as well. The death of the righteous gives rise to a general hiyuv
avelut, a religious obligation of mourning. And, in fact, the murder of ten
of the sages of Israel is a greater catastrophe for the Jewish people than the
destruction of the Beit HaMikdash. The Beit HaMikdash was built of stones.
It is true that the stones were endowed with kedusha, holiness, but a stone
remains a stone. When they killed Rabbi Akiva, however, their goal was to
uproot Knesset Yisrael.

The formulation, emphasis, and length of the story differs between Yom
Kippur and Tisha BAv because the motifs of the two days are completely
different. The version recited on Yom Kippur is longer, more elaborate and
more detailed than the version recited on Tisha BAv. As mentioned above,
the theme on Tisha BAv is mourning, not atonement. The focus is on the
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This kina was written by an Ashkenazi, Rabbi Meir ben Yehiel, who was, in
all likelihood, one of the German Tosafists. It is not explicitly about the de-
struction of the Beit HaMikdash, but rather about the J'HJ%@ W TILY, the
ten great Torah scholars who were martyred by the Romans. Until this point
in the Tisha BAv service, the kinot have dealt primarily with the destruction
of Jerusalem and the Beit HaMikdash. Now the topic of the kinot shifts to
the martyrdom of Torah scholars, righteous individuals and communities.
This group of kinot begins with the story of the Ten Martyrs and continues
with accounts of the death and destruction during the Crusades in Germany.
As was noted above in connection with the kina “¥wK Sy Y PPN, this
martyrdom is just as tragic as the destruction of the Temple, 01 H?JP@?
WK M2 NgMwI oY L)W, the death of the righteous is comparable to the

burning of the House of our God” (Rosh HaShana 18b).

The brutal execution of the Ten Martyrs must be seen against the backdrop
of Rome’s policy toward the Jews at the time of the Hurban and thereafter.
As described above in the commentary on the kina “0392 7% &Y WK MK 31,7
initially Rome did not institute any religious persecution. Rome had thought
that once the Beit HaMikdash was destroyed, the Jewish people would as-
similate into the general population. With the Bar Kokhba rebellion, however,
they realized that even though they had destroyed the Beit HaMikdash, the
Jewish community still remained loyal to God. They realized that the strength
of the Jew was not dependent on the Beit HaMikdash, but that the Torah and
the observance of mitzvot were the cohesive forces that united the Jews and
made them carry on even under the worst of circumstances. A wave of per-
secution in the form of restrictive decrees inundated the Jewish community,
and it was at that time that the first of the Ten Martyrs was killed.

The story of the Ten Martyrs is recounted twice each year, once on Tisha
B’Av in this kina of “UJ;L;)U 1X,” and once on Yom Kippur in the piyut “Tl%pf
T,” following the Avoda, the description of the Temple service on Yom
Kippur. Each has a different style and vocabulary. The piyut for Yom Kippur
was written as a seliha, a penitential prayer, while the piyut for Tisha BAv was
written as a kina. In addition, the purposes and objectives for the recital of
the story on Tisha BAv and Yom Kippur are different. On Yom Kippur, the
story of the Ten Martyrs is recited because our sages tell us (Mo'ed Katan
28a) that the death of the righteous serves as a kapara, an atonement, as did
the sacrifices in the Beit HaMikdash.
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=R 15& 17111 For them, I cry. This phrase is contained in a verse from
Lamentations (1: 16), and our sages say (Gittin s8a) that Jeremiah said this
verse about Rabbi Yishma’el's son and daughter, who committed suicide
rather than be exposed to a life of immorality. Therefore, in the context of the
Ten Martyrs, the paytan incorporates the expression which Jeremiah used in
relation to the death of the righteous.

m 1’71'!1 T YN L cry a great and bitter cry. This phrase is an allusion to
the verse in Esther (3:1), “MY2 T T Yy, and he cried with a loud and
bitter cry” Mordekhai cried out b1tterly because the Jewish people were on
the brink of disaster. And here we cry because the great scholars of Israel
were destroyed.

17&1{0’ nan Israel’s delight. As the most precious beings, the Ten Martyrs
were more precious than the Beit HaMikdash and the holy vessels used in
the Beit HaMikdash; more precious than the priestly garments.

mEnIMm wipn ’17: Holy vessels, a wreath and a crown. The great Torah schol-
ars are referred to as klei sharet, the sacred vessels used in the Beit HaMikdash.
One of the characteristics of the klei sharet is that they impart kedusha (Mish-
neh Torah, Hil. Pesulei HaMukdashin 3:18). Thus, once ordinary oil is poured
into a kli sharet, the oil becomes sanctified from the mere contact with the
sacred vessel. Similarly, the great Torah scholars are not only saintly in their
own right, but also impart sanctity to anyone who comes into contact with
them. Some may become totally sanctified. Some may not respond immedi-
ately and do not change, but the impact of contact with great Torah scholars is
left upon everyone who experiences it. As the Torah says “whatever touches
the altar shall be holy” (Exodus 29:37).

IS by o iwxs Ny 17'01 [Rabbi Yishma'el] took [Rabban Shimon’s)
head and placed it upon his knees. This raises the halakhic question of how
Rabbi Yishma’el, who was a kohen, could come into contact with the dead
body of Rabban Shimon ben Gamliel, as this would result in ritual impurity.
Perhaps the explanation is since Rabban Shimon ben Gamliel was the nasi,
the prince, he had the status of a met mitzva, a deceased person with whom
even a kohen is permitted to have contact. This is corroborated by the Jeru-
salem Talmud in Nazir (77:1), which says “When Rabbi Yehuda HaNasi died
Rabbi Yannai announced, “There is no kehuna today.” All could have contact
with his body because when a nasi dies, it is as though all are his relatives be-
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catastrophic dimension of the Hurban and on commemorating the disaster
that took away the greatest of our people. The many details which are im-
portant for the aspect of atonement on Yom Kippur are not included in the
Tisha BAv version.

AT ,ﬁJg’?U NI Cedars of Lebanon, masters of Torah. The Martyrs are
referred to as cedars of Lebanon because the verse in Psalms, “he shall grow
like a cedar in Lebanon” (92:13), is a description of the righteous.

PeIn ’17:\71 Shield bearers. These great scholars are described as shield bearers
because they engage in the combat of Torah. Torah study involves combat
because it consists of arguments and a variety of opinions; it consists of
proving and disproving, confirming and rejecting. When two rabbis debate
in the Gemara, they reject each other’s arguments the way a shield deflects
an arrow.

The story is told that Rabbi Yisrael Salanter once visited Reb Abbele
Preslover, who was possessed of tremendous erudition. After they ex-
changed pleasantries, Reb Abbele took Rabbi Yisrael by the hand, told him
to sit down, opened Tractate Sota and directed his attention to a particular
line. Then Rabbi Yisrael opened Tractate Nedarim and showed Reb Abbele
aline. Reb Abbele then opened Tractate Shavuot and showed Rabbi Yisrael
a line, and Rabbi Yisrael showed him another tractate. Not a single word
was exchanged. They were engaged in a struggle about a particular point of
Torah study, and they simply referred each other to the printed text without
explicating the importance or relevance of the texts to the question at hand.
Although this story may well not be true, it is an illustration of the meaning
of shield bearers in the context of Torah study. When one attacks the other,
the attack is parried immediately by deploying a shield. The defender opens
a Gemara and shows the attacker a line in the Gemara or a Tosafot, and the
argument is over.

2133 Powerful heroes. This is an allusion to the verse in Psalms, “mi> 7123
NI, You mighty in strength, that fulfill His word” (103:20). The Gemara
states (Shabbat 88a), “At the time that the Jewish people said ‘Naaseh’ be-
fore ‘Nishma’ a heavenly voice emerged and said to them: “Who disclosed
to My children this secret which the angels make use of ?” As it is said, ‘Bless
the LORD, you angels of His, you mighty in strength that fulfill His word,
hearkening to the voice of His word. First, they fulfill His word, and then
they hearken”
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M AW NN 1‘7:N’ 71390 MW Of the remnants, lions consumed those scat-
tered sheep Just as sheep that are dispersed are easily devoured by lions, so
too are the dispersed Jews vulnerable.

There is another dimension of interpretation embodied in this phrase. The
death of the righteous is here considered as an oftering of kodshei kodoshim,
the most holy offerings. There are two mekhaprim, two elements of atone-
ment, associated with kodshei kodoshim. The primary one is the hakrava, the
bringing of the sacrifice, the zerikat hadam, the spilling of the blood on the
altar. A second element, however, is akhila, the act of the priests eating the
sacrifice, as the Gemara says, “This teaches us that the priests eat, and the
owners receive atonement” (Yevamot 9oa). The intent of this phrase is that
God should consider the T MY NPIX 153&’ 731 ML, these devoured
remnants, as if DY) NKLN WITR OpRa 'HL)JN’ as if they were eaten in a
sacred place as a sin- offerlng and a gullt offerlng (Mishna Zevahim 14:8).
Thus the plea of the kina is that Jewish people should attain both elements of
atonement, the atonement of hakrava as well as the atonement of akhila.
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cause all are under the obligation to bury him. Maimonides (Mishneh Torah,
Hil. Evel 3:10) similarly states that a nasi has the status of a met mitzva (see
also Kesef Mishneh, ad loc.).

NPV 3T R INAT WINKD Afterwards, they brought Rabbi Akiva. The intent
is that this did not happen contemporaneously, but at a later time.

NIV 17:1'!:1 87 Birds flying overhead were singed as if torched
by the breath of his mouth. The Gemara (Sukka 28a) uses this image to describe
Yonatan ben Uziel, who was the principal disciple of Hillel the Elder. But here,
the paytan applies the description to Rabbi Hutzpit HaMeturgeman. All we
know from the Gemara (Kiddushin 30b) about Rabbi Hutzpit HaMeturgeman
is that “Aher,” the infamous Rabbi Elisha ben Avuya, saw the tongue of the
deceased Rabbi Hutzpit covered with dust and said, “the tongue that pro-
duced pearls licks the dust.” Apparently, the paytan considered Yonatan ben
Uziel and Hutzpit HaMeturgeman to be of equal stature.

DY X133 W) NP WIPN VI 11, NI 2 OF It was Sab-
bath eve, the time for Klddush and as he recited it... His soul departed at the
words “God created.” The word X" refers to the customary practice of
reciting the paragraph of WL):M (Genes1s 2:1-3) as the first part of Kiddush
on Friday night, and the phrase “D’j5§ X222 W 0y in this kina is the
source for “the widespread custom” mentioned by Maimonides, of reciting
the paragraph of 1")3’1 before Kiddush (Mishneh Torah, Hil. Shabbat 29:7).
The Gemara does refer to reciting 1773’1 on Shabbat but not in the context of
Kiddush (Shabbat 119b). Based on this kina, it appears that this paragraph
was recited as part of Kiddush in the time of the Mishna. Presumably the
paytan had a source for this.

¥ W1 WY The Creator and Sculptor of forms. With the exception of Rabbi
Elazar ben Dama, who was killed for wearing tefillin, the paytan does not re-
cord the specific violation of which any of the Martyrs was accused. It would
appear that most of them were killed for the same reason as Rabbi Hanania
ben Teradyon, propagation of Torah among the people.

MM Onand on. In general, we mortals do not have the right to question
God’s permitting evil to befall the righteous (Menahot 29b). We are, however,
permitted to express these arguments on Tisha B’Av because of the precedent
of Jeremiah who was permitted to say “eikha” on Tisha BAv.
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This kina describes the mass suicides which some European communities committed rather than
submit to forced conversion to Christianity. The kina is comprised of five stanzas of varying
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length. Each stanza ends with a refrain, the first stich of which is a quote from Psalms s5:3, and
the second, a paraphrasing of Jeremiah 31:14

W17 Be quiet, allow me to speak, come what may. / Iwill shout to You who
dwells in heaven, “Violence! Pillage!” / My spirit is oppressed, and I cannot
be silent. / I will scream and moan and gasp like a woman in labor. / I will
compose a bitter eulogy and lament with a sigh. / The words of my roar will
pour out like the sea. / I bemoan my people who have been delivered to
desolation.

I'will sob as I tell my tale, and moan, / and raise my voice in distress.

"% Happiness has ceased, and joy is gone; / every face ashen, and every head
bare; / every beard shorn, and every heart pained; / ever since a brazen
nation arose to dig my grave. / Cut down are my heroes who contemplate
Your mighty stronghold [Torah]. / My young maidens and lads are torn to
bits, / their corpses strewn like rubbish on every street corner. / My infants
and babes are like lambs led to slaughter. / I will wail about this, tears upon
cheek. / Join me, dejected ones of the outcast flock, / to intensify the cry
and lift up the shouting. / Let the heavens wail and the earth scream!

I'will sob as I tell my tale, and moan, / and raise my voice in distress.

D”?NWN Angels! Go out and rant bitterly. / Join together in anguished lament. /
The sound of a woman in labor, suffering as she delivers her firstborn. /
Bemoan that people, scattered sheep; / upon them has been declared a
decree / of wrath and rage and anger. / They assembled, pious and pure, /
to sanctify the holy, fearful name, / encouraging the other, supportively, /
to cleave in pure awe, / and not submit to alien gods. / They pitied neither
lad nor lass, / nor the radiant little children. / But drawing upon superior
strength, / they severed heads and sliced through spines, / and told them
this message: / “We were not privileged to rear you in accordance with
Torah, / so we offer you as a sacrifice, a burnt-offering. / And together with
you, we will experience that light, / mysterious and hidden from every eye!”

I'will sob as I tell my tale, and moan, / and raise my voice in distress.

Lam. 2:19
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¢ The great and the small all consented / to lovingly accept the judgment of

the One who dwells on high. / The elders, full of vigor and vitality, / were the
first to be condemned. / The brazen ones came upon them, / and masses,
masses, were massacred, / innards and entrails intermingled. / And fathers,
once compassionate, / turned cruel like ostriches, / and cast lots over fathers
and sons. / And the one fated to be first / was slaughtered with daggers and
knives. / And young lads, reared onssilk, / licked the dust like snakes. / And
brides, bedecked in scarlet, / swooned in the arms of grooms, / hacked by
swords and spears. / Remember this, sage people, / and do not refrain from
amplifying lamentation, / and mourn the pious and the just / who sank into
the seething waters. / Remembering this, my soul is aggrieved.

I'will sob as I tell my tale, and moan, / and raise my voice in distress.

1177 Torah, Torah, wrap yourself in sackcloth, and wallow in the dust! /

Mourn, as if for an only child, a bitter lament / for those who gripped your
oars and spread your nets; / sailors and mariners on mighty waters. / Those
who arranged your arrangements and straightened that which was twisted, /
uncovered your secrets and revealed your mysteries. / Who will level the
hills, and who will hew down the mountains? / Who will solve puzzles, and
who will repair breaches? / Who will articulate Nazirite vows, and who will
assess the value of your pledges? / Who will plow your fields, now that the
farmers are gone? / Who will wage your wars and return to the gates? /
The weapons are lost, the heroes have fallen. / Fortunate are they, wise
and radiant like the sky; / in peaceful repose, rest the righteous. / Woe and
alas, plunder and blunder, to the survivors! / Disillusionment, pangs, and
pain. / Disappointment, death, and chaos. / In the evening, they say, “Would
that it were dawn,” / and in the morning, they await the removal of light, /
because of the picture that their eyes have seen. / Outside, the sword slays,
and indoors, there is terror.

Jer. 6:26
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How long will You look on, He who sees all that is hidden? / Be zealous for
Your Torah, flushed away by rivers. / They have roasted it, rent it, ripped
it into fragments. / Fueled by tangled thorns, they fed the flames. / After s 64:1
all this, can You restrain Yourself, Master of all creations? / Avenge blood
spilled like streaming waters. / From the pillage of the poor, from the cries
of those beset by storms, / a people turning back from sin, exasperated
and embittered; / rise up and rise above the attacking foe! / Raise Your
footsteps, destroying them!

I'will sob as I tell my tale, and moan, / and raise my voice in distress.
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be done on Tisha BAv. When these kinot relating to the Crusades are recited,
one should remember that the tragedies being described happened not only
in 1096 but in the 1940s as well. These kinot are not only a eulogy for those
murdered in Mainz, Speyer and Worms, but also for those murdered in
Warsaw and Vilna and in the hundreds and thousands of towns and villages
where Jews lived a sacred and committed life. The kinot are a eulogy not only
for the Ten Martyrs and those killed in the Crusades, but for the martyrdom
of millions of Jews throughout Jewish history.

The historical background is important. The center of Torah in Europe,
and the school of the Tosafists commenced in Germany, not France. The
Torah scholars in Germany were more numerous than the Tosafists in France.
Speyer, Mainz and Worms were densely populated with Gedolei Yisrael. Yet,
we hardly know many of them. All of the Torah scholars of Germany perished,
and many of their writings were destroyed.

Itis a miracle that Torah shebe’al peh continued, in spite of the fact that the
center of Torah at that time in Germany was destroyed. Torah shebeal peh
was able to survive because, by then, centers of Torah had already begun to
be established in France. Rabbeinu Tam and the Ri (Rabbi Yitzhak) were
French scholars, not German. Rashi was the one who turned France into a
center of Torah. When Rashi was born in France, there was limited Torah
scholarship there. As a young boy, before the Crusades, Rashi had no place
to study in France, and he had to travel to the Torah centers which were in
Germany. Rashi came to Worms to study with Rabbi Yaakov ben Yakar and
Rabbi Yitzhak ben Eliezer HaLevi. He returned to France well trained by the
German Torah scholars, and upon his return, he established France as a cen-
ter of Torah scholarship. In time, France became the center of Jewish wisdom.
Instead of traveling from France to Germany as Rashi did, the generation after
Rashi traveled to France to study in the academies of Rabbeinu Tam and
Rabbi Yehiel of Paris. All of the Tosafot glosses in the Talmud are from the
French Torah scholars, and none from the German Torah scholars because
they were slain during the Crusades. While French Jewry was affected by
the Crusades, and many Jews in France were killed in the Second Crusade
in 1146, the situation in France was not nearly as dire as in Germany. There
was no total destruction of Torah scholarship in France. Total destruction is
a German performance.

Our Torah shebe'al peh is based on Rashi and the Tosafists. If Jewish history
had not included Maimonides, the Jewish world would have missed a great
deal. Maimonides enriched our thinking and world view tremendously, but
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As the previous kina, this kina, as well, was composed by Rabbi Meir ben
Yehiel.

After shifting from kinot for the Hurban Beit HaMikdash to a kina for the
Ten Martyrs, there is now a further shift in the subject matter of the kinot. This
kina is the first of several commemorating the massacres in Speyer, Mainz and
Worms, and other related tragedies during the Crusades in Germany at the
end of the eleventh century. These kinot recount the Hurban Batei Mikdash of
the Hakhmei Ashkenaz, the slaughter of the Torah scholars and the destruc-
tion of the Jewish communities.

In a sense, however, this kina is a continuation of the kina “ﬁJ;%U T In
both kinot, the deaths that are described represent a double catastrophe.
Thousands of Jews were killed during the Crusades. But the tragedy was not
just the murder of ten people during the Roman times or the myriads during
the Crusades. The tragedy was also the fact that the greatest scholars of the
Jewish people were killed. In this kina, the mourning that is expressed is not
just for the inhuman act of the massacre. Rather, the principal emphasis is
on the destruction of the Torah centers in Germany.

The dates of these massacres are known to us. The Crusaders generally
started out on their journey in the spring, and the massacres took place in
the months of Iyar and Sivan, around the time of Shavuot. Even though these
events did not occur on Tisha B/Av, they are included in the kinot and are
commemorated on Tisha BAv because of the principle, already noted in con-
nection with other kinot, that the death of the righteous is equivalent to the
burning of the Beit HaMikdash. If the Beit HaMikdash was sacred, how much
more sacred were entire Jewish communities which consisted of thousands
of scholars. These communities were also, collectively, a Beit HaMikdash in
the spiritual sense. If the kinot speak about the Hurban Beit HaMikdash in the
material sense, they also mourn the Hurban Beit HaMikdash in the spriritual
sense, the destruction of centers of Torah and the killing of great Torah schol-
ars. In fact, sometimes the death of the righteous is even a greater catastrophe
than the destruction of the physical Beit HaMikdash.

There is an additional reason for including these kinot dealing with the
massacres in Germany in the Tisha BAv service. Hurban Beit HaMikdash is
an all-inclusive concept. All disasters, tragedies and sufferings that befell the
Jewish people should be mentioned on Tisha BAv. Rashi says (11 Chronicles
35:25, sv. vayitnum lehok) that when one has to mourn for an event, it should
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evel yahid” (6:26). The connotation is that the mourning is individual, alone.
This is in contrast to the mourning for the destruction of the Beit HaMikdash
(Yevamot 43b), which is an avelut hatzibbur, involving the entire community
together. On Tisha BAv, kinot and the Nahem and Anenu prayers are recited
by us not as individuals but as a community.

s '!71::2’7 121::'7 "7:1 And not submit to alien gods. Tosafot raise the question
(Sanhedrm 74b sv. veha Ester) that it is not clear why the Jews felt obligated
to kill themselves and each other in the circumstance of forced baptism. After
all, if they were physically taken and baptized completely by force without
any action of their own, they were not committing any transgression of their
own volition and should not have been obligated to kill themselves. The
answer is that, in fact, they were not obligated to do so, but they considered
any gesture to idolatry, even an involuntary one, as requiring them to suffer
death rather than submit.

There is a dispute among the Rishonim whether parents have the right to
sacrifice their small children in order to prevent them from being converted
to Christianity. The author of this kina apparently approved of this practice.
Other Rishonim, however, did not approve (see, for example, Responsa Baalei
HaTosafot 101).

There were two justifications for committing suicide and killing the chil-
dren. First, as in the case of King Saul, they knew that when the enemy would
capture them they would be tortured. The Midrash says (Bereshit Raba 34:13)
that Saul asked the Amalekite to kill him because he was afraid of torture. Our
sages say (Rabbi Asher, Mo'ed Katan 3:94) that under these circumstances,
if it is certain that one will fall into the hands of the enemy, one is permitted
to kill one’s children and commit suicide. Second, the Jews did not trust
themselves that they would be able to withstand the pressure of converting
to Christianity under threat of death.

The paytan describes not only the collective tragedy, but also the individual
tragedies of people who performed acts of Kiddush Hashem and committed
suicide in order not to be forced to worship avoda zara.

1wpm n&iy; 032173 So we offer you as a sacrifice, a burnt-offering. The
parents were particularly concerned with the children. They were afraid that
when they themselves would be killed, the Crusaders would take the children,
baptize them and raise them as Christians. The parents tried to influence
the older children to remain faithful, but could not accomplish this with the
younger children. Therefore, the parents killed the younger children first.
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the Torah shebeal peh would have survived without him. However, without
Rashi and the Tosafists, there would not have been any mesora, any chain
of tradition; we could not teach Torah shebeal peh today. Take as a simple
example, the Jerusalem Talmud. Many Rishonim, the early Medieval schol-
ars, speak about the Jerusalem Talmud, and certain parts were interpreted
and explained, but without commentaries of Rashi and the Tosafists, it is a

sealed book.

mwy by 190 I bemoan my people. Initially, the paytan does not mention Torah
scholars who perished. Rather he refers to congregations that were destroyed.
These congregations are not yet explicitly named. They will be identified in
a subsequent kina.

N 171?1_ And raise my voice in distress. The kina is describing heroic
martyrdc;m. During the Crusades, the martyrdom was not limited to the
great scholars and leaders; rather, everyone offered his or her life, including
young children. The enemies had a simple demand: all the Jew had to do
was kiss the cross. The Jews could have saved their lives, but they would not
agree to become apostates.

M ’7:1 mw Ky ’7:1 And every head bare; every beard shorn. The kina
describes the same methods practiced by the Nazis and the Poles during the
Holocaust, which consisted of ridiculing and abusing the Jews and then kill-
ing them. For example, they would cut off half of a Jew’s beard or would cut
off one side-lock and leave the other one on.

WHANIPNIINRGD Ever since a brazen nation arose. This is a reference to Germany.
The word az can be translated as “cruel,” and it is interesting that the paytan
refers to Germany as a cruel nation.

MM ’m’vmz Rt '!’7D Cut down are my heroes... My young maidens and
lads. The enemy destroyed my heroes, the scholars, the gedolei Yisrael. But not
only did he destroy the scholars, but also the young girls and boys, as well.

mo3 I:IJ'I’?:IJ nixin L): WX Their corpses strewn like rubbish on every street
corner. Durlng the Crusades there was no burial for the martyrs, as in the case
of the Ten Martyrs during the Roman era.

ANIANI BRI, MINTOD Join together in anguished lament. The mourning of
Tisha B’Av is communal, unlike the individual mourning due to the death of
amember of one’s household. The verse in Jeremiah says, “Make for yourself
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set of circumstances that pertain to two tractates of the Talmud in which these
topics are discussed. We do not have an authentic commentary of Rashi on
the tractates of Nazir and Nedarim. Although the Gemara texts do have a
commentary printed on the page which purports to be Rashi’s commentary,
itis, in fact, not by Rashi, and it is very difficult to understand. Therefore, the
Tosafists here were to have assumed Rashi’s traditional role and interpret the
text in these two tractates. Normally, the Tosafists do not interpret. Customar-
ily, Rashi is the interpreter, and the Tosafists compare and resolve problems.
Indeed, the Tosafot glosses in Nazir serve as a commentary, and do not play
the Tosafists’ usual role of posing questions and marshaling responses. Since
the German Tosafists were killed, we are left without the analysis that they
normally would have provided, and the kina mourns, and says, “Who will fully
interpret the tractate of Nazir and who will interpret the tractate of Nedarim?”

In fact, Nedarim and Nazir are two very difficult tractates. If the massacres
in Speyer and Mainz had not taken place, there would have been a gadol
who would have written an exhaustive commentary. But the German Torah
scholars were killed, and there was no one to write the commentary, and to
this day we have trouble studying these two tractates. I once attempted to
study Tractate Nedarim with my father using the pseudo-Rashi’s commentary,
but we were not successful. We were able to proceed only by using the com-
mentary of the Ran, Rabbeinu Nissim, who lived in the fourteenth century,
considerably later than the period described by the kina. The Ran gave us
both the interpretation, usually provided by Rashi, and the analysis, usually
provided by the Tosafists.

It is interesting to note that there is evidence that even as early as the days
of the Geonim the tractate of Nedarim was not studied regularly. A question
was posed to Rabbi Hai Gaon concerning an issue in Tractate Nedarim, to
which the Gaon responded, “we have not studied the tractate of Nedarim in
the yeshiva for over one hundred years, for Rabbi Yehudai Gaon instructed
us not to study it” (Teshuvot HaGeonim HaHadashot 58:780). In fact, the
Geonim did study Nedarim, but they did not study it in depth, which is why
the Gaon declined to answer the question.

oITRPID u?B’:wn oMW Fortunate are they, wise and radiant like the sky.
Since they enjoy the bliss of the World to Come, the paytan does not mourn
the death of the martyrs. Instead, he mourns the destiny of the survivors
because they remain without teachers and leaders, lonely, hopeless and full
of despair.
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=I5 n‘gnn 07 Were the first to be condemned. The older people came out
to the enemy and were killed first. It is noteworthy that the elderly did not
commit suicide. They went out to resist the enemy and were killed in battle.

PY YRR ANR AR Torah, Torah, wrap yourself in sackcloth. With this stanza,
the actual eulogybeglns, and the paytan portrays the devastation and spiritual
destruction in the centers of Torah. By depicting the Torah itself as dressed
in sackcloth, the paytan emphasizes that we mourn not only for those who
were killed, but also for the diminution of Torah.

DYIR5R WIN PLiYD WHR Sy For those who gripped your oars and spread
your nets. The Torah scholars of Germany are referred to metaphorically as
the crew of a ship.

DN WM, JAIWN AW Those who arranged your arrangements and straight-
ened that which was twisted. This is a beautiful description of the role of the
Tosafists, which was to blaze the trail in the Gemara, to reconcile contradic-
tions and to “straighten” the difficulties in the text.

Torah and says that you, the Torah, should mourn more than anyone else
the loss of the Torah scholars.

D13 NND M And who will hew down the mountains? This phrase is reminis-
cent of the description by our sages regarding Resh Lakish (Sanhedrin 24a),
that he uprooted mountains from their places and crushed them. The intent
is that his mind was powerful and precise.

The same image is employed to describe what the Tosafists accomplished.
When one studies the Tosafists, one has the impression that they came into
a territory that was uneven and difficult. There were hills, valleys and jungles.
The Tosafists evened out the terrain, blazed a trail and made a highway for
the study of Torah.

D3 Y M And who will repair breaches? One interpretation is, “Who
will explain something that is broken, obscure?” It may also mean, “Who
will correct the corrupt text?”

o'T7 T nivn N’BD’ " Who will articulate Nazirite vows, and who will as-
sess the value of your pledges ? It may seem strange that the kina refers to nezirot,
Nazirite vows, and nedarim, pledges and oaths, which on the face ofit, are not
subjects of pressing practical importance. The intent is to allude to a particular
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0MI9¥ [N, 0 MIR AW In the evening, they say, “Would that it were dawn.” This
is an allusion to the verse, “And at evening you shall say: “Would it were morn-
ing!” (Deuteronomy 28:67), which appears in the tokhaha, the description of
the ultimate divine punishment to be visited upon the Jewish people if they
transgress. This is a description of the mood of the Jew in the Middle Ages,
and it reflects the precarious political situation and fate of the Jew at that time.

D"}QB. pE il ah) ,;nxbp They have roasted it, rent it, ripped it into fragments.
It is noteworthy that there is a special prayer here for kevod sefer Torah, for
the honor of the parchment on which the Torah was written. After killing
the Jews, the Crusaders would open the Ark and defile the Torah scrolls by
tearing them into pieces.

o 52 1118 pesnn A i After all this, can You restrain Yourself, Master
of all creations? Similar to this kina, the Av HaRahamim prayer, recited in the
Shabbat Musaf service, emerged from the Crusades. As the first sentence
of that prayer states, “Father of compassion, who dwells on high, with His
powerful compassion, may He recall with compassion the righteous, the
upright, and the perfect ones, the holy congregations who gave their lives
for Kiddush Hashem, the sanctification of the name.”

The Crusades effected a permanent change in the collective temperament
of the Jewish people by injecting an indelible mark of sadness. According
to the Taz (Shulhan Arukh, Orah Hayyim 493:2), the mourning during the
period of the counting of the Omer is not due to the death of the students of
Rabbi Akiva, but to the massacres of the Crusades.
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This kina, its author unknown, is also written in the Sephardic style. With short, succinct phrases,
it contrasts the glorious euphoria of the exodus from Egypt with the tragedy and destruction of
the exile from Jerusalem. Each of the twenty-three alphabetic stanzas is made of two internally
rhyming lines. In each stanza, the second line echoes and contrasts the detail of the first. While
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the first line emphasizes the close bond between God and His people, the second gives a sense of
separation, with a joyous coda of return to Jerusalem.

X A fire burns within me as I recall,

When I left Egypt.
I will invoke lamentations so that I will remember,
When I left Jerusalem.
X Then Moses sang an unforgettable song, Ex. 15:1
When Ileft Egypt.
Whereas Jeremiah lamented and wailed a woeful wail, Mic. 2:4
When I left Jerusalem.
3 My House was founded and the divine cloud dwelled there,
When I left Egypt.
But God’s wrath descended upon me like a cloud,
When I left Jerusalem.
3 The waves of the sea raised themselves and stood erect like a wall,
When I left Egypt.
The foe flooded me, overflowing my head,
When I left Jerusalem.
7 Aheavenly harvest and water from a rock,
When Ileft Egypt.
Bitter grass and wormwood and bitter waters,
When I left Jerusalem.
i1 Morning and evening roundabout Mount Horeb,
When I left Egypt.
Summoned to mourning by the rivers of Babylon, Ps.137:1
When I left Jerusalem.
1 Avision of God’s glory like a consuming fire before me, Ex. 24117
When I left Egypt.
A sharpened sword let loose to slaughter,
When I left Jerusalem.

t Sacrificial offerings and meal-offerings and the anointing oil,
When Ileft Egypt.
God’s treasure led away like lambs to the slaughter,
When I left Jerusalem.
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1 Festivals and Sabbaths and signs and wonders,
When I left Egypt.
Fast days and mourning and vain pursuits,
When I left Jerusalem.

v Wondrous tents around four banners,
When I left Egypt.
Tents of Ishmaelites and encampments of the uncircumcised,
When I left Jerusalem.

* Jubilee and Sabbatical year and a tranquil land,
When I left Egypt.
Sold beyond reclaim, forever severed,
When I left Jerusalem.

3 The Ark and its cover and gemstones of remembrance,
When I left Egypt.
Slingstones and tools of destruction,
When I left Jerusalem.

Y Levites and Aaron’s kin and seventy elders,
When I left Egypt.
Oppressors and persecutors, slave merchants and purchasers,
When I left Jerusalem.

13 Moses cared for us and Aaron guided us,
When I left Egypt.
Nebuchadnezzar and the Emperor Hadrian,
When I left Jerusalem.

) We waged war and God was there,
When I left Egypt.
Distant from us and utterly absent,
When I left Jerusalem.

D The folds of the Tabernacle curtain
and the rows of bread on the Tabernacle Table,
When I left Egypt.
Fury vented, enveloping me,
When I left Jerusalem.

¥ Burnt-offerings and peace-offerings and fragrant fiery sacrifices,
When I left Egypt.
Stabbed by the sword were the precious sons of Zion, Lam. 4:2
When I left Jerusalem.
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H=lg)valA ’ﬂNS’: JDipam 'ﬁ::‘? / Nipaan Ixs 5 Decorated turbans fastened in reverence,
. . K g T . When I left Egypt.
y aR) b ) b Y
@ ‘7(01'1 2 ﬂNB‘ﬂ ’nu‘]lp NBEL) /iy ﬁjj’ mp 7W Shrieking and blaring trumpets and cries of horror,
) When I left Jerusalem.
0xEn ’ﬂNYJ A SWDTH /aAmayy )
U A S ¥ The gold frontlet and power and pride,
ZE"?WVI’D NIKY : A eaX) / naa 'I‘?Wﬂ When Ileft Egypt.
I ’ The crown is cast down and assistance gone,
‘0¥ MKYI I T2/ 3N TP When [left Jerusalem.
:D’SWﬁ’D ’ﬂNB’: WNDU'K ﬂﬁ1 / '1N'|VJ1 "BNI ) 7 Holiness and prophecy and God’s glory visible,
When I left Egypt.
Defiled and polluted and the spirit of profanity,
DY INY D TIYIRT AEIEM / A 13y S ;tfuszl‘lnf ¢ spirit of profanity,
ID’BWﬁ’D KX : 17’7” anN / ‘7’71}7 ﬂ717 ! 9 Song and salvation and trumpets sounding blasts,
When I left Egypt.
ID”B‘QD ’nNB‘: 77“371 ‘7"731 / -hufm m'ﬂv The screaming of babes and the gasping of corpses,
:u"vwwn nNY3 12xm ‘wm / mavim '7»'7& When Ileft Jerusalem.
@ The Table and the Menora, burnt-offerings and incense,
DYI¥30 MINYD am h: / Amym e When Lleft Egypt. ,
TEETot U Idol and abomination, graven images and pagan monuments,
Dbymhawa A on/ e ey When left Jerusalem.

N The Torah and its message and precious vessels,
When I left Egypt.
Happiness and joy; gone are sorrow and sighing,
When I return to Jerusalem.
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This famous piyut by Rabbi Yehuda HaLevi, was widely copied and emulated throughout the ages,
and seen as the ultimate expression of the Jewish people’s longing for their homeland. There are
severalnotable differences between the Ashkenazic and Sephardicversions. The Sephardic tradition
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has widely been considered more authentic, often quoted in Torah and academic circles, and is
therefore printed here, in a departure from the otherwise Ashkenazic presentation of the kinot.

1¥#¥ Zion, surely you will inquire after the well-being of your imprisoned
ones, those who seek your well-being and are the remnant of your flock. /
From west, east, north, and south, promote the well-being of the distant and
the close, from every direction. / As well as the well-being of those bound by
longing, shedding tears like the dew on Mount Hermon, wishing to shed them
on your mountains.

J'H'B;’? Like a jackal, I cry for your anguish, and when I dream of the return of
your captives, I am a harp for your songs. / My heart is to Bethel and yearns
excessively for Peniel and for Mahanayim, and all the places where your pure
ones pray. / There the Divine Presence resides close by, and there your Creator
opened up the gates of heaven opposite your gates. / And the glory of God
alone was your light, and not the sun, the moon, or starlight. / I choose to
pour out my soul at that place where God’s spirit is poured upon your chosen
ones. / You are the royal palace and God’s throne, and how do slaves now sit
on the thrones of your noblemen? / Would that I could wander among the
places where God was revealed to your seers and envoys. / Who can make
wings for me so that I can roam afar and move my ruptured heart to your
ruptured hills?

'715!5 I will fall to my face upon your land and treasure your stones and cherish
your soil. / I will even stand near the graves of my forefathers and be transfixed
in Hebron at the site of your prestigious graves. / I will pass through your forest
and your Carmel, and I will stand at your Gilead, and I will be awestruck at
your Mount Abarim. / Mount Abarim and Mount Hor, where there lie the
two great lights; your luminaries and your teachers. / Your souls come alive
[from] the air of your land, and from the flowing myrrh of the dust of your
soil, and the dripping honey of your rivers.

oy It would be pleasant for me to walk naked and barefoot upon the desolate
ruins that were once your shrines. / In the place of your Ark, now buried, and
in the place of the cherubs who once dwelled in your innermost chambers. /
I will shear myself, cast off my crown of glory, and curse the day that your
saints were defiled in a profane land. / How can I enjoy eating and drinking
when I behold dogs dragging your young lions? / Or how can the daylight be
sweet to my eyes when I still see, in the mouths of ravens, the corpses of your
eaglets? / The cup of agony, slow down! Let up a bit, for already my innards are
full and my soul, embittered. / When I remember Ohola [Samaria], I absorb
your poison, and I remember Oholiva [ Jerusalem] and suck dry your dregs.

Ps. 133:3

Ps. 55:8

Is. 20:2
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1¥¥ Zion, perfectly beautiful, with love and grace you were bound long ago,
and bound to you are the souls of your comrades. / Those are the ones who
rejoice in your tranquility, and who are anguished by your ruin, and who
weep for your tragedy. / From the prisoner’s dungeon, they yearn for you and
bow, each one of them from his place, toward your gates. / The flocks of your
multitudes, which have been exiled and dispersed from mountain to hill, have
not forgotten your walls. / They hold fast to your skirts and struggle to rise and
grasp the branches of your palm tree. / Shinar [Babylon] and Pathros [Egypt],
can their greatness compare to yours? And can their vain faith be likened to
your perfect faith and light? / To whom can they compare your anointed one?
And to whom, your prophets? And to whom, your Levites and singers? / They
will fade and totally vanish, these pagan kingdoms, but your power is forever,
and your crowns for all generations.

7% Your God has preferred you as an abode, and happy is the man who will
choose to draw near and dwell in your courtyards. / Happy is he who waits
and is privileged to witness the rising of your light, and upon whom your dawn
will break, / To witness the success of your chosen ones, and to delight in your
joy, when you return to your past youth.

Lam. 2:15
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of Israel only once in his Guide for the Perplexed in a discussion of Israel as
the promised land (11:29). Rabbeinu Bahya’s Duties of the Heart does not
mention the land of Israel at all. Although Nahmanides was a lover of Zion,
Rabbi Yehuda HaLevi was perhaps the most “Zionist” of the Torah scholars
of the Middle Ages. Nahmanides expressed his love for Israel in halakhic
terms which are familiar to us. Rabbi Yehuda HaLevi, however, expressed
his passion somewhat differently.

Rabbi Yehudalived a comfortable existence in Muslim Spain where he was
well connected with the caliphate government and was held in high regard. He
yearned, however, to go to the land of Israel, which in that era was an arduous
and dangerous undertaking. Legend has it (first recorded in Rabbi Gedalia
ibn Yahya's Shalshelet HaKabbala [1586, Venice edition], page 92) that when
Rabbi Yehuda finally arrived in the land of Israel, he prostrated himself on the
ground, and at that moment a Bedouin horseman rode past and killed him.

The Tziyon Kinot highlight an important aspect of Tisha BAv. There are
two elements to the observance of Tisha BAv and the recitation of the kinot.
One is to remember TZiyon in its state of destruction. The second is to re-
member Tziyon in its magnificence prior to the destruction. Up to this point,
the book of Lamentations and the kinot have focused on the first element;, on
the bloodshed and destruction and the exile and persecution of the Hurban.
With this kina, the focus shifts to remembering Jerusalem before the Hurban.
The verse in Lamentations states, “Jerusalem remembers in the days of her
affliction and her anguish all her treasures that she had from the days of
old” (1:7). The kinot have already remembered the affliction and anguish of
the Hurban, and now they turn to the beautiful life of Jerusalem before the
destruction. The Tziyon Kinot all describe in glorious terms the beauty and
holiness of Jerusalem and the wisdom of her people. This second element is
necessary because, in order to appreciate the magnitude of the Hurban and
what was lost, we have to be familiar with the beauty of the Beit HaMikdash
and Jerusalem before the disaster occurred.

This second element of the kinot is reflected in halakha as well. Rabbi
Yohanan ben Zakkai instituted that “the lulav should be taken in the provinces
all seven days as a remembrance of the Mikdash” (Sukka 41a). Rabbi Yohanan
ben Zakkai’s goal was to cultivate the emotion of joy and happiness, and to
remember the beauty of the Beit HaMikdash. This demonstrates that certain
types of zikhron haMikdash, remembrance of the Temple, arouse simha and
not avelut, joy and not mourning. Rabbi Yohanan ben Zakkai’s goal was to
perpetuate an experience zekher leMikdash, not zekher leHurban.
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The kinot conclude with a group of ten piyutim known as the Tziyon (Zion)
Kinot. All of them (with one exception) begin with the word Tziyon and
have a characteristic literary style and form. They are all concerned with one
topic, the fact that Israel was selected as the Chosen Land. The first of the
Tziyon Kinot is “’5&5({)31 NL).'I 1i*¥” by Rabbi Yehuda HaLevi, and the others are
by paytanim who imitated his style and form, with varying degrees of success.
The kina composed by the Maharam of Rothenburg, “w&279M% "?tj({/” isalso
considered a part of the Tziyon Kinot because of its style and form, although
its subject is the burning of the Talmud and destruction of the Torah rather
than the destruction of the land of Israel.

The meaning of the word Tziyon is somewhat unclear. As a literary matter,
it may refer to any or all of the land of Israel, Jerusalem, the Beit HaMikdash,
or the Holy of Holies. The precise definition of Tziyon is a signpost on a road,
as in “Set up tziyunim (signposts)” (Jeremiah 31:20).

Tziyon, however, has another definition. It means a tall mountain or bold
rock, and it has the connotation of something which is difficult to conquer.
Initially, even before King David’s conquest of Jerusalem, Tziyon was the
name of the region of the Jebusites. It had this name because it was well
fortified, strategically located and difficult to conquer. When the prophets
and the author of Psalms referred to Tziyon and Jerusalem, their intent was to
emphasize to the enemies of the Jews all over the world that Zion is difficult
to overcome. In addition, Tziyon in the prophetic books began to take on the
connotation of some spiritual, transcendental beauty or something out of the
ordinary. The prophets speak about Tziyon not only in terms of a mighty city
but also in terms of uniqueness.

This kina, “"?t_f\?}f\ KBH ji*¥,” reflects the principle in Rabbi Yehuda HaLevi’s
important philosophical work, the Kuzari, that the land of Israel is unique not
only in a metaphysical sense, but in a natural sense, as well. The air is clearer
and charged with ruah hakodesh, the divine spirit. Nature is more beautiful
and magnificent in Tziyon than elsewhere. The rain, the soil, the stones, are
all physically different in the land of Israel. When the Torah describes the
land of Israel as “a land flowing with milk and honey” (Deuteronomy 26:9),
the intent is that there is a unique quality in the nature of the land itself.

Rabbi Yehuda HaLevi was in love with the land of Israel. While there
were many pilgrims who traveled to Israel, none expressed their love for
Israel as passionately as he. Maimonides, for example, mentions the land
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Midrash is clearly affirmative. On the verse, “And I will make the land desolate,
and your enemies that dwell in it will be astonished” (Leviticus 26:32), the
Midrash (Sifra Behukkotai 2:65) says, “This is a noble trait of the land of Israel,
that it grants from its fruits only to its children.” The Midrash understands
the second half of the verse, “and your enemies that dwell in it will be aston-
ished (veshamemu),” to mean that the enemies who exile the Jews and take
their place in the land of Israel will reside in a desolate land (shemama). They
will starve because the land will not give of itself to them. In effect, it was a
promise that the land would keep all of its bounty for the Jewish people.

Our enemies drove us out of Jerusalem and destroyed the site of the
Beit HaMikdash, but no other nation succeeded in colonizing the land. The
land was occupied by many powers, Rome, Byzantium, the Muslims, the
Crusaders, and then the Muslims again. But no one developed the land of
Israel agriculturally, industrially or scientifically. Shortly before World War 1,
Germany established settlements in Israel, and some were successful, but
England defeated Germany and assumed dominion of the land of Israel, and
the German effort failed. During the eighteenth and nineteenth centuries,
entire continents were colonized and settled by the British, yet these same
British could not colonize the land of Israel. Contrast this to the Jewish
yishuv! See what the Jews have accomplished in Israel in such a short period of
time! There is a sense of loyalty on the part of the land; she will never betray
her people; she will never offer anything of herself to strangers or conquerors.
The fact that “Mount Zion... is desolate” is proof that the sanctity with which
the land was endowed by Joshua and Ezra is still in effect; it was sanctified on
a temporary basis, and it was sanctified eternally for the future.

Thus, Zion has kept faith with Israel, as Israel has kept faith with Zion.

XA YOK m"vzpa As well as the well-being of those bound by longing. There is a
different version of the text which reads “asir tikva, bound by hope,” which I
believe is the correct version. “Taava” means that the person has a desire to
return to the land. “Asir tikva,” however, means that one can never surrender.
No matter how bleak the situation and no matter how long the exile, one
cannot give up hope. The prisoner of hope has faith that Zion will be rebuilt
and that God will finally redeem Israel.

Implicit in this phrase is the idea that Rabbi Yehuda HaLevi himselfis the
asir tikva who is inquiring after the welfare of the land of Israel. The intent is
that the paytan is speaking about himself and is saying to Zion, “Accept my
own greetings. I am sending you greetings from a prisoner of hope, and my
hope is that I will return to you.”
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Trox :n’vw’v *’7r_<wn N’?U WY Zion, surely you will inquire after the well-being
of your imprisoned ones. The paytan asks whether Zion is concerned with the
well-being of her captives. It is noteworthy that they are described as the
captives of Zion, not as the captives of the Romans or Babylonians. Indeed,
the Jewish people are prisoners of the land. They love the land, are loyal to
the land, and never want to be separated from the land. They are asirayikh,
your captives. You, the land, have imprisoned them. No matter how difficult
it will be for them, they will always try to return to you.
Perhaps with a touch of irony, the paytan directs his question to the land:
“Are you interested in the welfare of your captives? They are concerned with
you. Are you concerned with them?”

'VJ'I’?W "W Those who seek your well-being. The Jews constantly inquire about
Zion and send greetings to Zion at every opportunity.

M IS W O From west, east, north, and south. The paytan has greet-
ings for Zion from all directions.

AP pin oY The well-being of the distant and the close. One way of inter-
preti.ng this pHrase is that Zion should be concerned with the well-being of
those near and far. From another perspective, this phrase can be viewed as
the paytan declaring that there are greetings to Zion from those who are very
distant, and also from those who are very close, emotionally, to Zion.

Ty '7?73 W Promote... from every direction. Rabbi Yehuda HaLevi is say-
ing, in effect, that the Jewish people will never desert Zion. Even though they
are asurim, exiles taken away against their will, they are still dorshei shlomekh,
they still send Zion greetings day after day. No matter how dispersed Jews
are around the globe, they are committed to finding their way back to Zion.

The paytan is emphasizing the eternal bond between the Jewish people
and Zion. He describes the beautiful relationship between the people and the
land. The land inquires about the people and sends regards to them, and the
people send their regards to the land. It is comparable to the bond between
a mother and her child who, because of grave circumstances, are separated
from each other. They have not seen each other for a very long time, but they
continue to cry for, and convey their fervent feelings to each other.

The Jewish people have remained loyal to Zion for nineteen hundred
years and have not betrayed or deserted her. One could ask whether Zion,
for her part, has been loyal to the Jewish people. The answer provided by the
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Mahanayim should be understood as the place where God, either
Himself or through His angels, has a rendezvous with man. In fact, Rabbi
Yehuda HaLevi’s view is that the entire land of Israel should be referred to
as Mahanayim. According to Rabbi Yehuda HaLevi, God’s angels are always
present in the land of Israel. The only reason that we do not meet them is
because, apparently, we do not want to meet them. Had we wanted to, we
would have met them.

'[17 W IWROY There the Divine Presence resides close by. Here the paytan
declares exp11c1t1y what he has been hinting at, that in the land of Israel, the
Shekhina is one’s neighbor. The Shekhina resides there even now.

Depending upon how broadly one interprets this phrase of the kina,
Rabbi Yehuda HaLevi’s statement may be in conflict with the position of
Maimonides. As previously noted, Maimonides’ view (Mishneh Torah, Hil.
Beit HaBehira 6:16-17) is that the initial sanctification of the land of Israel
by Joshua was annulled by Nebuchadnezzar’s conquest. The reason is that
the initial sanctification was based on conquest, which was terminated by
Nebuchadnezzar’s superior forces. But the sanctification which was bestowed
upon the Temple by King Solomon was not terminated, and continues to
exist because the status of kedushat haMikdash, the sanctity of the Temple, is
completely independent of conquest. Rather, it stems from the presence of
the Shekhina, and the Shekhina is never annulled. If Rabbi Yehuda HaLevi’s
statement that “the Shekhina is your neighbor” refers to the Beit HaMikdash
as being close to the Shekhina, his statement is consistent with Maimonides’
view. If, however, his intent is that all of the land of Israel is endowed with the
holiness of the Shekhina, then there is an element of contradiction between
his position and that of Maimonides.

oppostte your gates From one perspective, the meaning of this phrase is that
the gates of heaven are open to Zion. Any influence which emerges from the
gates of heaven, descends to Zion. This is similar to the concept that there are
special windows in heaven that are open only to the land of Israel, as reflected
in the verse, “the eyes of the LORD your God are always upon [the land],
from the beginning of the year to the end of the year” (Deuteronomy 11:12).

From another perspective, Rabbi Yehuda HaLevi’s intent with this phrase
is to reflect the halakhic aspect of prayer (Berakhot 3a; 1 Kings 8:48), that
one who prays must pray via the land of Israel; that the gates of prayer are
open only in Israel. This refers to the aggada (Midrash Tehillim 91:7; Rashi
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1 ’71_1: 7T 00 Shedding tears like the dew on Mount Hermon. The im-
age of the dew of Mount Hermon is an allusion to the verse: “Like the dew
of Hermon, that comes down upon the mountains of Zion” (Psalms 133:3).
Just as the dew of Hermon reaches Zion, the paytan is shedding tears on the
hills of Zion.

L)t$ J'l’;b: ’:;1’? My heart is to Bethel. On one specific level, this phrase expresses
the emotion that the paytan’s heart’s desire is the House of God, the place
where God meets man. The paytan yearns for the Beit HaMikdash.

On a more general and conceptual level, this phrase is the commence-
ment of the kina’s explanation of why the land of Israel is unique and why
the paytan is so attached to it. The ideas presented in this kina are a quintes-
sence of Rabbi Yehuda HaLevi’s philosophy which is developed in greater
detailin the Kuzari. One of those ideas is that prophecy in the land of Israel
is a natural condition (Kuzari 11:12-14). In Israel, prophecy is a stream that
descends from heaven in the same manner that rain and dew descend. The
quality of the atmosphere in the land of Israel is imbued with prophecy and
ruah hakodesh, the holy spirit. In fact, in Israel, prophecy can be received by
anyone who desires it. The only reason that no prophets exist today is because
there is no worthy recipient. The people are thirsty and want the rain, but they
do not have the vessel to draw water from the stream, and therefore remain
thirsty. But when the worthy person will come, he will have the proper vessels
and will fill them immediately with ruah hakodesh.

verse, “And ]acob called the name of the place Pemel ‘for I have seen God
face to face, and my life has been saved”” (Genesis 32:31). Again the paytan
refers to a meeting place between God and man.

There is another version of this text which reads, “fnm? T&n ]7:9;4_:3’71, and
before God, I'am in greatlonging.” This version of the text conveys that Rabbi
Yehuda HaLevi’s longing for Zion is not for the land but for the Shekhina,
the Divine Presence which dwells in the land. He explains in the Kuzari
(11:22-24) that the Shekhina has never departed from the land of Israel and
is still present. This entire kina is devoted to the motif that the Shekhina is
still present in the land. The paytan is longing for God and knows he will find
Him in the land of Israel.

D?I.}[:T@'?ﬂ And for Mahanayim. This is an allusion to the place which Jacob named
Mahanayim because that is where he met the angels of God (Genesis 32:3).
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purpose of saturating His chosen ones with the divine spirit, and those places
are only in the land of Israel.

This is again an expression of Rabbi Yehuda HaLevi’s philosophy that
hashra'at Shekhina and prophecy in Israel are similar to natural phenomena.
They are shefukha, they simply pour forth like the rain. Rabbi Yehuda HaLevi
emphasizes the principle that the Shekhina resides only in the land of Israel
(Kuzari11:14), and there is no prophecy outside Israel.

It is noteworthy that Maimonides’ approach is quite different from that
of Rabbi Yehuda HaLevi. For Maimonides, if one wants to achieve the stage
of experiencing hashra'at Shekhina, one must do considerably more than
open a window. Maimonides’ view is that attaining such a stage depends
upon intellectual achievement and prowess (Mishneh Torah, Hil. Yesodei
HaTorah 7:1).

i XPD MK ,n:ﬁn nanx You are the royal palace and God’s throne. 'This is
an allusion to the dictum of our sages that God’s throne of glory and the ce-
lestial Beit HaMikdash correspond to the Beit HaMikdash located on earth.

A more literal interpretation for the concept that Zion is considered to be
the “royal palace and God’s throne,” is based on verses in the High Holy Day
Amida: “And then You, Lorp, will reign over all Your works, on Mount Zion,
resting place of Your glory, and in Jerusalem, Your holy city, as it is written in
Your sacred writings: The LORD shall reign forever. He is your God, O Zion,
from generation to generation. Halleluya!”

T 'pnn’v tv'r'm 1’7:: WK NDipRa LYW M L Would that I could wan-
der among the places where God was revealed to your seers and envoys. Rabbi
Yehuda HaLevi yearned for the experience of exploring the places in the land
of Israel where a prophet spoke with God. As noted above, he considered
every location where God revealed Himself to a prophet to be endowed with
holiness. This is a novel concept from a halakhic point of view.

o923 b M Who can make wings for me. Rabbi Yehuda HaLevi clearly
wrote this kina while still in Spain before he traveled to Israel.

T3 3 ’:l:l'? ’13'1:77 X And move my ruptured heart to your ruptured hills.
The paytan’s heart is already in Israel, as he wrote in one of his most well-
known poems, “My heart is in the east, and I am in the most distant west.”
Spiritually, he is already in Israel. If he travels, he will be going to find his heart.

With the phrase bitrei levavi, the paytan expresses the link between the
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on Genesis 28:17) that prayers do not rise directly to the heavens from where
one prays. Rather, they travel first to the Temple Mount and rise from there
to heaven. The Priw "WV, the gates of Heaven, are open only opposite T WY,
the gates of the Beit HaMikdash.

Alternatively, this phrase reflects Rabbi Yehuda HaLevi’s philosophy and
his understanding of the land of Israel. For him, hashra'at Shekhina is part of
the climate of the land of Israel. Just as it is natural to arise in the morning
and see the sun shining or hear the rain falling, so, too, it is natural in the land
of Israel to arise in the morning and find the Shekhina. Thus in Israel, when
one opens the astronomical gates and sees the sun, one also automatically
opens the metaphysical gates of heaven, the sha‘arei Shekhina through which
God speaks to the Jew if he is willing to respond and enter into a dialogue
with Him.

No one emphasizes this quality of the land of Israel in quite the same
manner as Rabbi Yehuda HaLevi. For him, giluy Shekhina is not just a tran-
scendental event. The Shekhina is part of the person’s environment, just as
the sunlight is part of a person’s environment. For Rabbi Yehuda HaLevi,
the fact that God spoke with a prophet at a particular location has the effect
that that place absorbs holiness or achieves a certain metaphysical quality.
These locations are still endowed with this potential of hashraat Shekhina
for anyone who finds them. This is a quality that only the land of Israel pos-
sesses. In this regard, Rabbi Yehuda HaLevi is reminiscent of the students
of the Ba’al Shem Towv.

Tixnma 12 M2 And the glory of God alone was your light. The idea
that the Shekhma radiates light, is found in the verses, “Arise, shine, for your
light has come, and the glory of the LORD has shone upon you. Behold,
darkness shall cover the earth, and thick clouds the nations; but upon you
the Lorp will shine, and His glory will be seen upon you” (Isaiah 60:1-2).

TIRRD D1 1D WRY PR And not the sun, the moon, or starlight. One
does not need the sun, the moon or the stars, nor the shaarei shahak. All that
one needs are the gates of the Shekhina, which, according to Rabbi Yehuda
HaLevi, are available every morning.

Prnaby aowe ok m WK oipRa,Jemen wey AN 1 choose to pour
out my soul at that place where Gods spirit is poured upon your chosen ones.
Prayer in the land of Israel is different from prayer in any other location.
The paytan wants his soul to extend to those places that God chose for the
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3 M [=ia=3 ] Mount Abarim and Mount Hor. These two mountains are
the final resting places of Moses and Aaron. The paytan cherishes not only
the gravesite of Hebron, but all of the graves found in Israel.

TEW MK NIINT Your souls come alive [ from] the air of your land. The air of
your land, Israel is not only ordinary air which benefits the body, but rather
is of a spiritual nature which benefits the soul.

The idea that the air in the land of Israel sustains the soul is developed by
Rabbi Yehuda HaLevi in great detail in the Kuzari. Just as the body requires
oxygen, the soul, as well, requires a delicate and fine spiritual air. In the
land of Israel, when one breathes, one inhales not only physical oxygen, but
also a substance which is spiritually potent and invigorating; the very air is
different from the air outside of Israel. The atmosphere in Israel is infused
with ruah hakodesh, a quality which is not present elsewhere. This concept
is consistent with Rabbi Yehuda HaLevi’s philosophy noted above, that giluy
Shekhina is a continuous process in Israel. Just as one who walks in the rain
will inevitably get wet, and one who walks in the sunshine will inevitably
teel warm, so, too, one who lives in the land of Israel will inevitably feel and
absorb the ruah hakodesh and be saturated with the glory of God. All one
needs to do is open oneself to the abundant glory that is like the dew that
descends from heaven.

TV NP VTN And from the flowing myrrh of the dust of your soil. Myrrh
was a costly spice used in Spain, imported from India. The earth of Israel is
sweeter and more delightful than the finest spices of the Orient. Another in-
terpretation is that the earth of Israel is redolent with the beautiful fragrance
of spices which arouses feelings of longing for God.

TIPS NN And the dripping honey of your rivers. The rivers of Israel taste
different from the rivers of any other land, another example of God’s special
providence over the land of Israel.

AR a9y A o Tom el ovy Tt would be pleasant for me to walk
naked and barefoot upon the desolate ruins. He would far prefer to walk barefoot
in the land of Israel near the desolate graves and ruins, than to walk in Spain
in the finest shoes.

TPITIWK That were once your shrines. These lines are the quintessential
expression of the idea that to be present in the land of Israel is to be overladen
with pervasive memories of the past. But for Rabbi Yehuda HaLevi, they are
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ruptured “pieces” of his heart and that of the “pieces” of the Berit bein
HaBetarim, the “Covenant between the Pieces.” In effect, he means that his
heart was united with the heart of Abraham, the father of the Jewish nation,
into one common heart, and he is striving to reach the place which actually
witnessed the Covenant. “One heart” means that the Jew’s desire is to be in
the land of Israel, and that the Jewish people cannot separate themselves
from the land.

W ’171_-7 ’gtSL:) ’715:5 I will fall to my face upon your land. If God will grant his
request and provide him with wings, then the very moment he arrives, he
will remember the heart which he and God jointly consecrated, and he will
go directly to the place where so many years ago, Abraham and God joined
in the covenant.

'TND TN YWY And treasure your stones. Even the stones of the land of Tsrael
are endowed with desirable qualities. There is a reference in the Gemara that
it was Rabbi Abba’s custom to kiss the stones of Acre (Yalkut Shimoni 11:85s,
sv. ki ratzu).

As soon as the paytan arrives in the land of Israel, he will embrace the
rocks. His intent is that his love of Israel will be so deep and beautiful that
the stones themselves will become living beings which will help restore the
old love between him and God.

10 N XY And cherish your soil. The progression of these few lines of
the kina is noteworthy. The paytan started with the heart, then moved on
to stones, and now lauds the earth. He will cherish not only the stones of
Israel, but even the earth itself. He declares his love for the earth because the
patriarchs are buried in the earth of the land of Israel.

119272 00N And be transfixed in Hebron. He will be completely confused
by the magnetié attraction he feels for Hebron.

The paytan here introduces the principle that the sanctity of the land of
Israel arises also from the fact that the graves of our ancestors are there. This
principle is enunciated in the book of Nehemiah. The land of Israel and
Jerusalem were desolate, and Nehemiah came before the king of Persia to
request permission to go to Jerusalem. When the king asked him why he
appeared dejected, Nehemiah responded, “Why should my countenance
not be sad, when the city, the place of my forefathers’ graves, lies in ruins?”
(Nehemiah 2:3).
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Why should one face Jerusalem when praying? Because it demonstrates
that one who prays has not forgotten Jerusalem. In effect, it is as though Zion
is an elderly mother with many children dispersed in distant locations, and
the paytan is telling her, “Remember one thing. No matter how far from you
they may be, they are still your children.”

T panb 1w 093 ox,0973 TS BN Wi Shinar and Pathros;
can their greatness compare to yours? Can the two greatest civilizations of
antiquity, Mesopotamia and Egypt, compare to Zion?

0ne>And to whom, your prophets? In this phrase, Rabbi Yehuda HaLevi has
in mind Christianity and Islam and declares that they cannot compare with
our saintly sages and great leaders.

’7’5&" m:’mn ’7: L)"?D ‘]‘71’1’1 M They will fade and totally vanish, these pagan
kmgdoms Zion i 1s identified with faith in God, and all the enemies of Israel
with idolatry.
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not memories, they are a reality. The cumulative message of these images is,
once again, the essence of Rabbi Yehuda HaLevi’s philosophy that it is impos-
sible to be in Israel and not be permeated with ruah hakodesh.

Qo> nxnamnaane »  Dogs dragging your young lions. It is not natural for the
lowly dog to conquer the regal lion and drag away its remains. Similarly, the
destruction of the Beit HaMikdash was an unnatural phenomenon.

T8 DAY 93 IR T When I still see, in the mouths of ravens, the
corpses of your eaglets Similarin concept to the previous phrase, it is unnatural
for the raven to kill the eagle.

T30 NI WP T And bound to you were the souls of your comrades. The
paytan is convéying regards to Zion on behalf of its friends. If one tells a per-
son that someone has inquired after him, that makes the person feel better.
So too, Zion should feel gratified. There is no separation between the people
and Zion. All the people are bound up with Zion and are totally devoted to
her. They continually ask after Zion and inquire as to her welfare.

Tmnnte by Daxism  Jmbwh omwn o Those are the ones who rejoice in
your tranquility, and who are anguished by your ruin. Zion should not think
that she has lost all her friends. “On the contrary,” the paytan tells Zion, “you
have good friends. They enthusiastically rejoice when you feel better, and
when you are lonely and sick, they suffer with you.” Every Jew is concerned
with the destiny of Israel, and every Jew shares the pain of a crisis in Israel.

T 5&] 0212 And who weep for your tragedy. The paytan continues ad-
dressing Zion: “When you feel hurt, the people cry out with you. In spite of
your weakness and your sickness, you are still our leader and we need your
leadership.”

From a psychological point of view, Rabbi Yehuda HaLevi is saying to
Zion precisely what one should say to a friend who is ill or who is in difficult
circumstances, in order to make him feel better. “It is lonely without you.
When are you coming back? Never mind that I am healthy and you are ill,
that I am younger and you are older. No matter how prosperous we may be,
we cannot go on without you. Get up!”

toward your gates Thls phrase reflects the halakhic dictum that when praying,
one should face in the direction of Jerusalem (Berakhot 30a).
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41
This elegy addresses the Torah rather than Zion or the Jewish people. It was written by the
Maharam of Rothenburg (1215-1293) to commemorate the burning of the Talmud in Paris in
1242.
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’Bt_ﬂ_ﬂ Inquire, consumed in fire, after the well-being of your mourners, who so
strongly desire to reside in your dwellings, / who yearn for the earth of the land
[Israel], and who are pained and shocked by the conflagration of your scrolls. /
They walk in darkness, unillumined, but hope for the light of day to shine upon
them and upon you; / and inquire, too, of the welfare of that sighing man,
crying with a broken heart, constantly bemoaning your pangs of torment! /
Who wails like jackals and ostriches, and calls for a bitter eulogy on your behalf.

1'% How can that which was given in a [divine] consuming fire, be consumed by
a fire kindled by mortals? And [how can] those intruders not be scorched by
your embers? / Until when, O pampered one [Rome], will you dwell in great
tranquility, while the faces of my flowers are covered by thorns? / [How long]
will you sit in arrogance, judging the sons of God with such harsh judgments
and presenting them to your tribunals, / and decree to burn the fiery Law
and statutes [ Torah and Talmud]? Happy is He who will repay you in kind!

7% Did my Protector present you in the presence of torches and fire, so that, at
your end, you would be set on fire from below? / Sinai! Is this why you were
chosen by God, higher mountains rejected, and your borders favored? / Were
you to be an omen that the Torah would be reduced and lowered from its
glory? Can I make such a comparison? / A comparison to a king who cried
at his son’s wedding feast, knowing that his son would die; is that what you
[Sinai] stand for? / Instead of a noble gown, Sinai, cover yourself in a garment
of sackcloth, wear a widow’s clothes, change your dress!

T7X I will shed enough tears for a river to reach the graves of your two noble
princes, / Moses, and Aaron on Mount Hor, and will ask them, “Has a new
Torah been given? Is that why the [o0ld] scrolls were burned?” / In [Sivan] the
third month [was the Torah given], and the connected fourth month [ Tammuz]
already saw the destruction of your treasure and all your beautiful wreaths. / The
tablets shattered [in Tammuz], and the wrong-doing redoubled with the fiery
destruction of the radiant Torah. Is this how you were doubly compensated?

7nK I wondered how my palate could ever again savor food, after I witnessed
how all of your treasured possessions were gathered / in the open square like
an apostate town, and [how] the divine treasure was burned by those who
were banned from entering your community. / I cannot find a clear path;
turned to grief are those straight paths of yours! / It is sweeter to my mouth
than honey, to dilute my drink with tears, and to chain my feet in your chains.

Amos 2:7

Is. 50:10

Amos 2:7
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3w I find it pleasing to fetch all my tears until they are gone, for all those who
chng to the hem of your robes. / But my tears dry up as they run down my
cheeks, for my compassion is in a fever over the departure of your Master! /
He took His pouch of silver and went on a distant journey, and with Him fled
your [protective] shadows! / And I, bereaved and forlorn, remained alone
without them, like a mast atop the mountains of your towers. / No longer will
Ilisten to the voices of your singers, for severed are the strings of your timbrels
and flutes. / I will dress and cover myself with sackcloth, for very precious to
me, greater and more numerous than sand, are the souls of your victims. /I
am very puzzled by the light of day which shines upon all, but remains dark
for me and for you.

"p¥1 Cry in a bitter voice to your Rock about your breach and your illness. Perhaps
He will remember the love of your betrothed! / Gird yourselfin a sack garment
because of the fire which tore you to shreds and flattened your hills! / For as
long as your suffering lasted will your Rock console you. And He will bring
back from captivity the tribes of Jeshurun and will lift up your lowly ones! /
You will again adorn yourself in scarlet and take up the timbrel, march in a
circle, and rejoice in your dances! / My heart will be uplifted when my Rock
is again a light for you, when He will illuminate your darkness and dispel
your gloom!

Jer. 31:3
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KINOT IN COMMEMORATION OF THE HOLOCAUST

47

Elegy on the Hurban
by Rabbi Shimon Schwab

931171 He, mindful of those who are mindful of Him,
each generation and its sainted martyrs,
ever since first He chose us;
may He remember the fate that befell the last generation.
Woe! What has befallen us!
All who were swept away in the deluge of blood,
whose lives were lost, drowned in the valleys of tears —
may God remember them in the lands of eternal life.
May their memory be a blessing.

WX Lift up your hands to Him — alas, O ye heavens!
“Alas for the best among Yisraels tribes,
communities, congregations, towns and districts,
brotherhoods, institutions, houses of God!
Would that streams could flow from my eyes,
joining the torrents of tears
already shed for the millions of dead

consumed in the fires of terror and ruin.

'7}:71: For the princes of Torah, pillars of tradition,
for the flower of priestly youth,
for the scholars, the teachers, men and women,
and for the precious young in the houses of study.
The pious daughters, grandfathers, grandmothers,
and their progeny, infants newborn,
all of them — thousands upon thousands,
beloved in life, in death not divided.

¥ Search Thou for their blood!
Remember each driven leaf,
each life wiped out in the Holocaust —
six million struck dead by lightning,
in the storm that felled fully one-third
of the precious stock from the vineyard so dearly beloved by Thee.
O Avenger of innocent blood, erase not the tale of their pain
from the record Thou hast inscribed.
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95t Remember each moan, each heart-rending scream

as they went to the slaughter;

rivers of blood, tear-drenched faces — let them not be forgotten!

The shrieks, the groans, the piercing cries

as wild dogs tore into soft flesh —

Remember them! Count them! Gather them up in Thy bond
until the day of Thy vengeance

for the shame of downtrodden.

a3 Camps of barbarians: pain and disease,

anguish of ravaged souls,

insults and sneers, spittle and shame,

searing wounds from merciless whips;

hunger, thirst, madness, torture —

the stumbling of the faint whose strength was gone;
death-rattle of each life draining away in agony —

far be it from Thee ever to forget!

Ni73M The chimneys — thick smoke from the furnaces,

bones and limbs piled high, halls of poison -
moans and screams of multitudes

choking in gas chambers; the stench of corpses;
dead bundles of skin and bones,

food for the soil of the hangmen;

how the tormentors turned human fat into soap,
and skin into ornaments for their women!

n¥»p Flicks of the fingers of brutal taskmasters:

To the right — slave labor! To the left — the shadow of death!
Shots of the savage marksmen

felling the hapless who dug their own graves,

to be buried, bodies still twitching in final agony.

Our sisters raped, our daughters made barren;

draughts of poison from evil physicians,

fugitives hiding in holes and bunkers,

their children abandoned in soul-snatchers’ homes!

7 Lambs without blemish -

blood of our captive children offered upon the great altar —
Alas, Thy loving servants’ lifeless flesh!

Who could count the saintly flock?

May their light be unfailing, for they have stood Thy test;
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They hallowed thy Name; proclaiming, “Shema Yisrael!”
They gave up their lives for God

so that He might gather them in.

Believing in His justice until the Jast,

singing Ani Ma’amin, proud hymn of eternal faith.

1921 We are still here: a people bereft, bewildered like orphans,

no graves at which to pray;

no tombstones at which to shed the tears from our seared hearts.
The blood of their sacrifice their only memorial,

blood which will seethe forever, never to be forgotten;

the mountains of ashes their last offering —

the ash-heaps at the altars

their tribute for all time to come.

M Who could retell Yisrael’s pain — minds dazed with grief,

shattered remnants of former glory;

its greatness crushed —

O living, merciful God!

Comfort Thy flock which yearns for Thee.

Cause a new light to shine,

rays of new glory,

and may the spirit of God rest upon us once more.
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The following kina is said standing and recited responsively with the Leader.

45

This elegy, the only one which is chanted to a melody, closes the kinot. The first stanza, often
repeated as a refrain, calls upon Zion to weep, comparing her to woman in the pangs of childbirth,
and to a young wife bereaved of her husband. The eleven subsequent stanzas follow a fixed
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45

form: rhyming couplets which include an alphabetic acrostic, with each stich detailing one of the
calamities of the Destruction.

”7& Lament, Zion and her cities, like a woman in her labor pains,
like a maiden girt in sackcloth for the husband of her youth. Joel 1:8

’L)IJ For the palace now deserted because
of the sin of the sheep of her flocks,

and for the intrusion of God’s blasphemers
into the chambers of her sanctuary.

’L)I_I For the exile of God’s servants, the sweet singers of her songs,
and for their blood which has been spilled like the waters of her rivers.

»5:: For the lyrics of her dances, now silenced in her cities,
and for the council now devastated, and the abolition of her high courts.

’L)IJ For her daily sacrifices and the redemption of her first born,
and for the defilement of the Temple vessels and the altar of her incense.

’L)II For the little children of her kings, the sons of David, her princes,
and for their beauty which was darkened
when she was divested of her crowns.

»5:: For the glory that was dispelled at the time her shrines were destroyed,
and for the oppressor who tormented
and placed sackcloth around her waist.

’L)IJ For the wounds and many blows with which her sainted ones were
struck,
and for the smashing upon the rock of her babes, her young ones.

’L)II For the joy of her enemy rejoicing over her downfall,
and for the torture of those once free, her noblemen, her pious ones.
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’L)II For the sin which diverted her footsteps from the cleared path,
and for her numerous communities, tarnished and charred.

"7.’\! For the voices of those who mocked her as her corpses mounted,
and to the scoffing mob in the very midst of her Temple courtyards.

"71! For Your name which is desecrated in the mouth
of those who stand against her,
and for the prayer which they shout to You, “Hear and heed her words!”

’L)N Lament, Zion and her cities, like a woman in her labor pains,
like a maiden girt in sackcloth for the husband of her youth.
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hadasha, there are limits, and Maimonides says (Mishneh Torah, Hil. Avel
13:11) that one who mourns “too much” is acting foolishly. But with respect to
avelut yeshana for the Hurban, the concept of “too much” does not apply.
The message of this kina is that the kinot for Jerusalem have no end. It is
for this reason that certain prayers are sung to the unique somber melody of
‘Y ’Y?tf.” ‘We use this haunting melody when we want to express the intensity
of our loneliness and longing for the Beit HaMikdash and the strength of our
faith that the redemption will come. Thus on Friday night of Shabbat Hazon, the
Shabbat immediately preceding Tisha BAv, Lekha Dodi is sung to this melody.
The phrase “Enter in peace, O crown of her husband, even in gladness and good
cheer,” not only refers to the coming of Shabbat, but also alludes to the rebuild-
ing of the Beit HaMikdash. Similarly, we use this melody for the phrase in the
Yom Tov Musaf Amida, “Rebuild Your House as it was in the beginning.” Our
waiting for the arrival of the Messiah and rebuilding of the Beit HaMikdash has
no limit. We will never be satisfied with any gift God bestows upon us if the Beit
HaMikdash remains in ruins. May it be rebuilt and restored soon, in our day.

COMMENTARY ON KINA 45§ 94

COMMENTARY ON KINA 45§

This kina, recited while standing, has traditionally been the last of the kinot
recited on the morning of Tisha B’Av. With this kina, we close the formal
recitation of the kinot. It is not known with certainty who composed “[i*¥ ’5@5,”
although some have suggested that the author was Rabbi Yehuda HaLevi. The
motif of this kina, and the reason that it is the closing kina, is that no matter
how much we have cried and grieved with the recitation of the kinot, it is not
sufficient, and we must continue to mourn for the Beit HaMikdash.

1y ”7& Lament, Zion. The word “9%, which means to mourn or lament, comes
from the root 7-5"X. The same root is used in the phrase “D0Y 7K 15&& in
the kina, “00¥ 2N 7Y 7TIXK” which can be interpreted as, “I w111 make the
heavens mourn with me”

The intent of the phrase “7™ W1 vy ’]?:f” is that we should continue to
mourn. At the point that we are ready to close the book of kinot and depart,
we say, “No. Kinot can never be finished until the Beit HaMikdash is rebuilt.”
Although we have recited so many kinot, we are compelled to continue. If a
person actually grieves and mourns for the destruction of the Beit HaMikdash
and the losses the Jewish people have sustained, can one really believe that
by reciting the kinot he has discharged his duty? The inescapable conclusion
is that one can never mourn sufficiently for Jerusalem.

PYXINYR DD Like a woman in her labor pains. Just as a woman who suffers
the excruc1at1ng pain of childbirth has no choice but to cry out, so, too, we
cannot cease crying as long as the Beit HaMikdash is in ruins. The need to
continue mourning is part of our human nature, just as it is human nature
for the woman in labor to cry out in pain. It would be futile to tell a woman
in labor not to cry. Similarly, it would be utter foolishness to tell the Jewish
people to stop weeping for Jerusalem.

mwnvaby/pe MmN ANa3Y Like a maiden girt in sackcloth for the husband
of her youth Justasit would be foolish to tell a woman in labor not to cry, so,
too, it would be the height of insensitivity to tell a newly-wed bride whose
young husband has just died, to stop shedding tears. So, too, let Zion continue
to mourn over the Hurban, and do not tell her to stop.

The concept of continued, unending mourning is a special, unique aspect
of avelut yeshana, mourning for a tragedy that occurred long ago, as opposed
to avelut hadasha, mourning for the recent bereavement. In the case of avelut
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At the conclusion of the kinot, the congregation says the following:

7Y How long must Zion cry and Jerusalem mourn?
Pity Zion, rebuild the walls of Jerusalem!

O Pity Zion as You have spoken.
" Make her firm as You gave Your word.
97110 Hasten salvation, hurry redemption.
" And return to Jerusalem with great compassion.

N33 As is written by the hand of Your prophet: “Therefore, thus says
the Lorp: I have returned to Jerusalem with mercies, My House shall be
rebuilt in it, says the LORD of hosts, and a line shall be stretched forth over
Jerusalem.” And it is said: “Proclaim further, saying, Thus says the LORD of
hosts: My cities shall again overflow with prosperity; and the LoRrD shall yet
comfort Zion, and shall yet choose Jerusalem.” And it is said: “For the LORD
shall comfort Zion: He will comfort all her waste places; and He will make
her wilderness like Eden, and her desertlike the garden of the LorD; joy and
gladness shall be found in it, thanksgiving, and the voice of melody.”

Ps. 102:14

Zech.
1:16-17

Is. 51:3
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How does the city sit solitary, that was full of people! how is she become
like a widow! she that was great among the nations, and princess among
the provinces, how is she become a vassal! She weeps sore in the night,
and her tears are on her cheeks: among all her lovers she has none to
comfort her: all her friends have dealt treacherously with her, they have
become her enemies. Judah is gone into exile because of affliction, and
because of great servitude: she dwells among the nations, she finds no
rest: all her persecutors overtook her within the straits. The ways of Zion
do mourn, because none come to the solemn assembly: all her gates are
desolate: her priests sigh, her virgins are afflicted, and she is in bitterness.
Her adversaries have become the chief, her enemies prosper; for the Lorp
has afflicted her for the multitude of her transgressions: her infants are
gone into captivity before the enemy. And from the daughter of Zion all
her splendor is departed: her princes are become like harts that find no
pasture, and they are gone without strength before the pursuer. Jerusalem
remembers in the days of her affliction and of her miseries all her pleasant
things that she had in the days of old, when her people fell into the hand of
the enemy, and none did help her: the adversaries saw her, and gloated at
her destruction. Jerusalem has grievously sinned; therefore she is become
loathsome: all that honored her despise her, because they have seen her
nakedness: she herself also sighs, and turns backward. Her filthiness was
in her skirts; she took no thought of her last end; therefore she came down
astonishingly: she has no comforter. O LoRp, behold my affliction: for
the enemy has magnified himself. The adversary has spread out his hand
upon all her pleasant things: for she has seen that heathen nations invade
her sanctuary, those whom You did forbid to enter into Your congregation.
All her people sigh, they seek bread; they have given their pleasant things
for food to relieve the soul: see, O LoRD, and consider; how abject I am
become. Is it nothing to you, all you that pass by? behold, and see if there
is any pain like my pain, which is done to me, with which the Lorp has
afflicted me in the day of His fierce anger. From above He has sent fire into
my bones, and it prevails against them: He has spread a net for my feet, He
has turned me back: He has made me desolate and faint all the day. The
yoke of my transgressions is fastened on by His hand: they are knit together,
and come up upon my neck: He has made my strength to fall, the LORD has
delivered me into the hands of those against whom I am not able to rise up.
The LoRD has spurned all my mighty men in the midst of me: He has called
an assembly against me to crush my young men: the LORD has trodden
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the virgin, the daughter of Judah, as in a winepress. For these things I
weep; my eye, my eye runs down with water, because the Comforter that
should relieve my soul is far from me: my children are desolate, because
the enemy has prevailed. Zion spreads out her hands, and there is none to
comfort her: the LORD has commanded against Jacob, adversaries round
about him: Jerusalem is like a menstruous woman among them. The LORD
is righteous; for I have rebelled against His word: hear, I pray you, all the
peoples, and behold my pain: my virgins and my young men are gone into
captivity. I called for my lovers, but they deceived me: my priests and my
elders perished in the city, while they sought food for themselves to relieve
their souls. Behold, O LorD; for I am in distress: my bowels are troubled;
my heart is turned within me; for I have grievously rebelled: abroad the
sword bereaves, at home it is like death. They have heard that I sigh: there
is none to comfort me: all my enemies have heard of my trouble; they are
glad that You have done it: You will bring the day that You have called, and
they shall be like me. Let all their wickedness come before You; and do to
them as You have done to me for all my transgressions: for my sighs are
many, and my heart is faint.

How has the LoRD covered the daughter of Zion with a cloud in His anger,
and cast down from heaven to earth the beauty of Israel, and remembered
not His footstool in the day of His anger! The LoRD has swallowed up
without pity all the habitations of Jacob: He has thrown down in His wrath
the strongholds of the daughter of Judah; He has brought them down to the
ground: He has profaned the kingdom and its princes. He has cut off in His
fierce anger all the horn of Israel: He has drawn back His right hand from
before the enemy, and He has burned against Jacob like a flaming fire, which
devours round about. He has bent His bow like an enemy: with His right
hand set like an adversary, He has slain all that were pleasant to the eye: in
the tent of the daughter of Zion, He has poured out His fury like fire. The
Lorp was like an enemy: He has swallowed up Israel, He has swallowed
up all her palaces: He has destroyed its strongholds, and has increased in
the daughter of Judah mourning and lamentation. And He has stripped His
tabernacle, as if it were a garden: He has destroyed His place of assembly:
the LorD has caused the appointed seasons and sabbaths to be forgotten
in Zion, and has spurned in the indignation of His anger both king and
priest. The LORD has cast oft His altar, He has abhorred His Sanctuary, He
has given up into the hand of the enemy the walls of her palaces; they have
made a noise in the house of the LORD, as in the day of a solemn assembly.
The LorDp has purposed to destroy the wall of the daughter of Zion: He
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has stretched out a line, He has not withdrawn His hand from destroy-
ing: therefore He made the rampart and the wall to lament; they languish
together. Her gates are sunk into the ground; He has destroyed and broken
her bars: her king and her princes are among the nations: there is no Torah;
her prophets also find no vision from the LOrD. The elders of the daughter
of Zion sit upon the ground, and keep silence: they have cast up dust upon
their heads; they have girded themselves with sackcloth: the virgins of
Jerusalem hang down their heads to the ground. My eyes fail with tears, my
bowels are troubled, my liver is poured upon the earth, for the breach of the
daughter of my people; because the children and the sucklings swoon in
the broad places of the city. They say to their mothers, Where is corn and
wine? when they swoon like wounded men in the broad places of the city,
when their soul is poured out into their mothers’ bosom. What shall I take
to witness for you? what shall I liken to you, O daughter of Jerusalem? what
shallI equal to you, that I may comfort you, O virgin daughter of Zion? for
your breach is great like the sea: who can heal you? Your prophets have seen
for you vain and foolish visions: and they have not exposed your iniquity,
to restore your captivity; but have prophesied for you burdens of falsehood
and deceit. All that pass by clap their hands at you; they hiss and wag their
head at the daughter of Jerusalem, saying, Is this the city that men call The
perfection of beauty, The joy of the whole earth? All your enemies have
opened their mouth against you: they hiss and gnash the teeth: they say, We
have swallowed her up: certainly this is the day that we have looked for; we
have found it, we have seen it. The LORD has done that which He devised;
He has fulfilled His word that He commanded in the days of old: He has
thrown down without pity: and He has caused the enemy to rejoice over
you, He has raised up the horn of your adversaries. Their heart cried to the
Lorp. O wall of the daughter of Zion, let tears run down like a river day
and night: give yourself no rest; let not the apple of your eye cease. Arise,
cry out in the night: in the beginning of the watches pour out your heart
like water before the face of the LoRD: lift up your hands toward Him for
the life of your young children, that faint for hunger at the head of every
street. Behold, O LoRrD, and consider to whom You have done this. Shall
the women eat their fruit, their cherished babes? shall priest and prophet
be slain in the Sanctuary of the LOorD? Young and old lie on the ground in
the streets: my virgins and my young men are fallen by the sword; You have
slain them in the day of Your anger; You have killed, and not pitied. You
have called as in the day of a solemn assembly, my terrors round about, so
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that in the day of the LORD’s anger none escaped or remained: those that I
have cherished and brought up my enemy has consumed.

I am the man who has seen affliction by the rod of His wrath. He has led
me, and brought me into darkness, but not into light. Surely He is turned
against me; He turns His hand against me all the day. He has made my flesh
and my skin to waste away; He has broken my bones. He has built a mound
against me, and has beset me round about at head and hell. He has set me
in dark places, as those who are long ago dead. He has hedged me about,
so thatI cannot get out: He has made my chain heavy. Even when I cry and
call for help, He stops up my prayer. He has enclosed my ways with hewn
stone, He has made my paths crooked. He is to me like a bear lying in wait,
and like a lion in secret places. He has turned aside my ways, and pulled me
in pieces: He has made me desolate. He has bent his bow, and set me as a
mark for the arrow. He has caused the arrows of his quiver to enter into my
reins. I am become a derision to all my people; and their song all the day.
He has filled me with bitterness, He has sated me with wormwood. He has
also broken my teeth with gravel stones, He has pressed me down into the
ashes. My soul is far removed from peace: I have forgotten prosperity. And
I'said, My strength and my hope are perished from the LORD. Remember
my affliction and my misery, the wormwood and the gall. My soul has them
still in remembrance, and is bowed down within me. This I recall to my
mind, therefore I have hope: that the LORD’s steadfast love has not ceased,
and that His compassions do not fail. They are new every morning: great
is Your faithfulness. The LORD is my portion, says my soul; therefore I will
hope in Him. The LoRrD is good to those who wait for Him, to the soul
that seeks Him. It is good that a man should quietly hope for the salvation
of the Lorb. It is good for a man that he bear the yoke in his youth. Let
him sit alone and keep silence, because he has taken it upon him. Let him
put his mouth in the dust; perhaps there may be hope. Let him offer his
cheek to him who strikes him; let him take his fill of insult. For the LorD
will not cast off for ever: but though He may cause grief, yet will He have
compassion according to the abundance of His steadfast love. For He does
not willingly afflict or grieve the children of men. To crush under foot all
the prisoners of the earth, to turn aside the right of a man before the face
of the Most High, to subvert a man in his cause, the LORD approves not.
Who is he that says, and it comes to pass, when the LORD commands it
not? Out of the mouth of the Most High do not both good and evil come?
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Why then does a living man complain, a man for the punishment of his
sins? Let us search and try our ways, and turn back to the LorD. Let us lift
up our heart with our hands to God in the heavens. We have transgressed
and have rebelled: You have not pardoned. You have covered with anger,
and pursued us: You have slain, You have not pitied. You have covered
yourself with a cloud, so that prayer should not pass through. You have
made us offscouring and refuse in the midst of the people. All our enemies
have opened their mouths wide against us. Fear and the pit are come upon
us, desolation and destruction. My eye runs down with rivers of water for
the breach of the daughter of my people. My eye trickles down, and ceases
not, without any intermission, till the LorD shall look down, and behold
from heaven. My eye affects my soul because of all the daughters of my city.
They chased me sore, like a bird, those who hate me without cause. They
have cut oft my life in the dungeon, and have cast stones upon me. Waters
flowed over my head; then I said, I am cut off. I called upon Your name, O
LoRrD, out of the nethermost pit. You have heard my voice: hide not Your
ear at my sighing, at my cry. You did draw near in the day that I called upon
You: You did say, Fear not. O LoRD, You have pleaded the causes of my
soul; You have redeemed my life. O LorD, You have seen my wrong: judge
my cause. You have seen all their vengeance and all their devices against me.
You have heard their insult, O Lorp, and all their devices against me; the
lips of those who rose up against me, and their muttering against me all the
day. Behold their sitting down, and their rising up; I am their song. Render
to them a recompense, O LoRD, according to the work of their hands. Give
them sorrow of heart; Your curse be on them! Pursue them in anger and
destroy them from under the heavens of the LORD.

How is the gold become dim! how is the most fine gold changed! the hal-
lowed stones are poured out at the top of every street. The precious sons of
Zion, comparable to fine gold, how are they esteemed as earthen pitchers,
the work of the hands of the potter! Even the jackals draw out the breast,
they give suck to their young ones: the daughter of my people is become
cruel, like the ostriches in the wilderness. The tongue of the sucking child
cleaves to the roof of his mouth for thirst: the young children ask bread,
and no man gives it to them. They that did feed on dainties are desolate
in the streets: they that were brought up in scarlet embrace dunghills. For
the doom of the daughter of my people is greater than the sin of Sodom,
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that was overthrown as in a moment, no hands being laid upon her. Her
Nazirites were purer than snow, they were whiter than milk, they were
more ruddy in body than rubies, their polishing was as of sapphire: now
their visage is blacker than coal; they are not known in the streets: their
skin is shriveled upon their bones; it is withered, it is become like a stick.
Those slain with the sword are better than those slain with hunger: for
when pierced through, the former do ooze with the produce of the fields.
Hands of compassionate women have boiled their own children: they
were their food in the destruction of the daughter of my people. The LorD
has accomplished His fury; He has poured out His fierce anger, and has
kindled a fire in Zion and it has devoured its foundations. The kings of the
earth, and all the inhabitants of the world, would not have believed that the
adversary and the enemy would enter the gates of Jerusalem. It was for the
sins of her prophets, and the iniquities of her priests, who shed the blood
of the just in the midst of her. They wandered blind through the streets, pol-
luted with blood, so that none could touch their garments. Away! unclean!
they cried at them; away! away! do not touch. So they fled, and wandered
away: among the nations it was said, They shall no longer sojourn here.
The anger of the LorD has divided them; He will no more regard them:
they respected not the persons of the priests, they were not gracious to the
elders. As for us, our eyes do yet fail for our vain help: in our watching we
have watched for a nation that could not save. They hunt our steps, that we
cannot walk in our broad places: our end is near, our days are fulfilled; for
our end is come. Our pursuers were swifter than the vultures in the sky:
they chased us upon the mountains, they lay in wait for us in the wilderness.
The breath of our nostrils, the anointed of the LORD, was taken in their
pits, of whom we said, Under His shadow we shall live among the nations.
Rejoice and be glad, O daughter of Edom, that dwells in the land of Utz;
the cup shall also pass over to you: you shall be drunken, and strip yourself
bare. The punishment of your iniquity is accomplished, O daughter of Zion;
He will no more carry you away into exile: He will visit your iniquity, O
daughter of Edom; He will uncover your sins.

Remember, O Lorp, what is come upon us: consider, and behold our
insult. Our inheritance is turned over to strangers, our houses to aliens. We
are become orphans and fatherless, our mothers are like widows. We have
drunk our water for money; our own wood is sold to us. We are pursued
to our necks: we labor, and have no rest. We have given the hand to Egypt,



DJ’NW
1JHJ&1

13 "X A

15@'7: o713y w:%:o OO MR DIN ’mwn fhUg=h
+13T2 2771 295m unrb N'22 198913 (0P PR P 13
nSn:'. WY 1y Dw oy rnsv%r 151 1TB3) MIN3 T
brna a7y 8O onpy 99 5n3 DPADMY ST 3
OYPN3 Y WD DUt ¢ 15(0: PY3 09 WE i
npy 155: w:‘vmn ‘7:1»:‘7 T 135 iR NaY 0N

TT g

mon-by 1335 M D HINDT 2 1b 379N N
N b u’Smw ohwe 1y Ly ay e
NN WA rm‘v 77:5 1 Y J8e3 ¥ u‘m‘?
'2:0TpR AN W I -p%c T T O -rmS

.'IND T u"w noaxp UDDNTJ DND'DN

1072 W I I o 1 M e

c I~

N
b
3

T
0
[19)
i)

m
ks

N2
a3

MEGILLAT EIKHA 112

7 and to Ashshur, to be satisfied with bread. Our fathers have sinned, and

are no more; but we bear their iniquities. Servants rule over us: there is
none to deliver us out of their hand. We get our bread with the peril of our
lives because of the sword of the wilderness. Our skin is hot like an oven
because of the burning famine. Women are ravished in Zion, and maidens
in the cities of Judah. Princes are hanged by their hand: the faces of elders
are not honored. Young men drag the millstone, and youths stumble under
the wood. The elders have ceased from the gate, the young men from their
music. The joy of our heart is ceased; our dance is turned into mourning.
The crown is fallen from our head: woe to us, that we have sinned! For this
our heart is faint; for these things our eyes are dim. Because of the mountain
of Zion, which is desolate, foxes prowl over it. You, O LORD, are enthroned
forever; Your throne is from generation to generation. Why do You forget
us forever, why do You so long forsake us? Turn us to You, O LORD, and we
shall be turned; renew our days as of old: unless You have utterly rejected
us; and are exceedingly angry against us.

Turn us to You, O LoRrD, and we shall be turned;
renew our days as of old.



